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THE  VOCATION  AND  MISSION  OF  THE  LAITY 
IN  THE  CHURCH  AND  IN  THE  WORLD 
TWENTY  YEARS  AFTER  THE  SECOND  VATICAN  COUNCIL 


INTRODUCTION 


1.  The  Topic 

After  seeking  the  opinion  of  the  majority  of  Church  institutions  and 
in  response  to  their  requests,  the  Holy  Father  proposed  for  discussion 
at  the  Seventh  Ordinary  General  Assembly  of  the  Synod  of  Bishops  the 
topic,  “The  Vocation  and  Mission  of  the  Laity  in  the  Church  and  in  the 
World  Some  Twenty  Years  after  the  Second  Vatican  Council”,  As  a 
result  of  the  Second  Extraordinary  General  Assembly  of  the  Synod  of 
Bishops,  the  regularly  scheduled  meeting  and  discussion  of  this  topic 
was  postponed  from  1986  to  1987. 

The  proposed  topic  has  a  timely  importance.  Changes  in  contem¬ 
porary  society  are  occurring  at  a  rapid  pace  and  with  far  reaching  effects. 
The  laity,  finding  themselves  in  the  very  place  where  the  interaction 
between  the  Church  and  the  world  is  most  visible  and  concrete,  are 
simultaneously  being  called  upon  in  a  special  way  to  accept  their  part 
in  the  Churches  mission. 

Twenty  years  after  the  conclusion  of  the  Second  Vatican  Council, 
the  Church  rightly  shares  with  ever  greater  conviction  in  the  legitimate 
aspirations  of  individual  persons  and  whole  nations  who  are  concerned 
about  their  dignity  and  freedom,  either  by  seeking  to  protect  them  or 
by  struggling  to  achieve  them.  But  above  all,  the  Church  today  is 
striving  to  understand  Herself  more  perfectly  and  thus  come  to  a  clearer 
perception  of  Her  vocation  and  mission.  Undoubtedly,  from  this  per¬ 
spective  the  laity  are  a  sign,  source  and  cause  of  hope  for  the  Church 
in  these  times. 

Vocation  and  Mission  are  two  distinct  but  inseparable  aspects  of 
one  reality.  The  next  meeting  of  the  Synod  will  consider  the  inter¬ 
relationship  of  vocation  and  mission  as  they  apply  to  the  laity.  By 
seeking  to  understand  the  nature  of  the  laity  as  fully  as  possible  and 
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by  seeking  to  properly  define  the  task  which  the  Lord  Christ  Himself 
has  given  them  to  do,  the  laity  will  be  better  able  to  exercise  their  part 
in  the  mission  of  the  Church  to  make  the  gospel  known  to  the  world. 

2.  The  Nature  and  Aim  of  the  Instrumentum  Laboris 

On  the  basis  of  the  Lineamenta,  the  purpose  of  which  was  to  stim¬ 
ulate  reflection  in  the  local  churches,  there  was  an  extensive  consulta¬ 
tion  of  the  Church  on  this  topic. 

According  to  established  custom,  the  General  Secretariat  of  the 
Synod  of  Bishops  diligently  collected  these  reflections  and  considera¬ 
tions,  sifted  through  them  and  drew  up  the  customary  Instrumentum 
Laboris.  This  document,  then,  presents  the  opinions  which  have  re¬ 
sulted  from  a  careful  consideration  of  the  reflections  and  responses  of 
the  Lineamenta,  without,  properly  speaking,  being  a  summary  of  their 
contents.  However,  the  intent  and  purpose  of  the  Instrumentum  La¬ 
boris  is  not  to  present  a  comprehensive  theology  of  the  laity.  It  is  clear 
that  the  foundations  of  such  a  treatment  are  amply  presented  in  both 
the  documents  of  the  Second  Vatican  Council  and  of  the  magisterium 
accordingly  set  forth  by  the  Supreme  Pontiffs.  This  document,  not 
intended  to  be  a  finished  product,  is  proposed  at  the  approach  of  the 
Assembly  by  the  General  Secretariat  of  the  S3mod  as  a  kind  of  col¬ 
lection,  resulting  from  an  analysis  of  the  reflections,  experiences,  sug¬ 
gestions  and  proposals  received  by  the  General  Secretariat  from  the 
Synods  and  Episcopal  Bodies  of  the  Oriental  Rites,  from  the  Episcopal 
Conferences,  from  the  OfBees  of  the  Roman  Curia,  from  the  Union  of 
Superiors  General  of  Religious  and  from  other  areas  of  Church  life. 

The  topic  chosen  for  the  coming  Synodal  Assembly  is  of  keen 
interest  to  the  vast  majority  of  the  faithful,  even  if  the  very  nature  of 
the  synodal  assembly  requires  that  it  be  the  Bishops  who  treat  and 
discuss  the  theme  in  its  proper  form.  Nevertheless,  the  Holy  Father 
has  again  granted  permission,  as  he  did  for  the  Sixth  Ordinary  General 
Assembly  on  Reconciliation  and  Penance,  to  make  the  text  of  the  Instru¬ 
mentum  Laboris  available  to  the  entire  Church,  even  though  it  remains 
specifically  intended  for  the  members  of  the  synodal  assembly.  Given 
the  very  special  nature  of  the  theme,  the  laity  are  encouraged  to  con¬ 
tinue  their  reflection  in  a  form  and  manner  proper  to  each  person’s 
real  life  situation,  bearing  in  mind  the  subject  of  the  Synod. 
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3.  An  Overview  of  the  Instrumentum  Laboris 

The  Instrumentum  Laboris  is  presented  in  three  parts. 

Part  One:  The  Contemporary  Human  Situation  from  the  Perspective 
of  Faith,  wishes  to  focus  attention  on  the  changes  that  characterize  the 
present  situation  in  society.  Seen  from  the  perspective  of  Faith  such 
changes  appear  as  a  challenge  to  Christians  on  the  occasion  of  a  synodal 
Assembly  devoted  to  a  discussion  on  the  laity  whose  situation  in  the 
world  gives  them  a  particular  sensitivity  in  commenting  on  its  process 
of  development  and  a  capability  in  being  people  of  action  for  the  Church’s 
mission  in  the  world. 


Part  Two:  The  Laity  and  the  Mystery  of  the  Church,  primarily 
doctrinal  in  character,  describes  the  exalted  character  of  the  vocation 
and  mission  of  the  laity.  In  light  of  the  mystery  of  the  Trinity,  the 
laity  by  participating  in  the  Church’s  vocation  and  mission  help  bring 
about  the  perfection  of  the  work  of  creation  through  an  application  of 
the  fruits  of  redemption.  The  sacraments,  charisms  and  ministries  are 
seen  as  those  means  of  disposing  the  laity  to  grasping  the  true  nature 
of  their  vocation  and  their  call  to  holiness  in  the  perfection  of  love, 
both  of  which  point  to  the  deep  bond  of  communio,  binding  all  the 
faithful  in  the  Church,  regardless  of  their  state  in  life. 


Part  Three:  Witnesses  to  Christ  in  the  World,  examines  the  forms, 
the  places  and  the  real  life  situations  in  which  the  laity,  under  the 
impulse  of  a  deep  spiritual  life  and  programs  for  Christian  formation, 
fulfill  their  vocation  as  true  and  proper  collaborators  in  the  Church’s 
mission. 

May  the  Spirit  of  the  Lord,  Who  brings  everyone  together  in  the 
bond  of  communio,  use  this  document  as  a  stimulus  to  bring  about 
within  the  Church  at  the  approach  of  the  Synodal  Assembly  a  striving: 

—  "to  clarify  and  deepen  the  understanding  of  the  vocation  and 
mission  of  the  laity; 

—  to  provide  an  answer,  in  communio  with  the  whole  Church, 
to  present  pastoral  situations  which  are  related  to  the  involve- 
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ment  of  the  laity  in  the  Church  community  and  civil  so¬ 
ciety; 

to  support  and  encourage  the  laity  to  respond  to  their  great 
potential,  which  results  from  their  spiritual  life  and  work  in 
the  apostolate,  as  well  as  to  be  of  still  greater  service  to  the 
Church  at  this  moment  in  history”.' 


Part  I 


THE  CONTEMPORARY  HUMAN  SITUATION 
FROM  THE  PERSPECTIVE  OF  FAITH 

I. 

THE  DYNAMISM  OF  PARTICIPATION 
IN  TODAY’S  WORLD 

4.  Twenty  Years  after  the  Council 

The  present  evolution  of  the  world  and  the  pressing  questions 
which  characterize  recent  socio-cultural  changes  impel  the  Church  once 
again  to  take  up — some  twenty  years  after  the  Council — a  reflection 
on  the  vocation  and  mission  of  the  laity  in  light  of  the  plan  of  salvation 
which  God,  in  Jesus  Christ,  is  accomplishing  in  history/ 


The  secular  feature  of  the  laity  makes  them  indeed  leading  characters 
in  the  Church’s  mission  in  the  world/  By  their  participation  in  the 
entire  range  of  realities  which  make  up  the  fabric  of  human  existence, 
they  realize  this  mission.  Thus,  by  necessity  they  are  involved  in  the 
complex  working  out  of  contemporary  history. 

Therefore  the  reflection  on  the  “Vocation  and  Mission  of  the  Laity 
Some  Twenty  Years  after  the  Second  Vatican  Council”  must  view  from 
the  perspective  of  faith  the  human  situation  in  which  the  laity  live  by 
reason  of  belonging  to  the  Church.  Such  a  perspective  cannot  fail  to 
recognize  that  women  and  men  are  taking  upon  themselves  a  more 
active  role  through  participation  in  contemporary  society.  This  active 
participation  is  one  of  the  distinctive  characteristics  of  modern  life. 
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5.  Participation  and  Progress 

In  looking  at  the  past,  the  person  of  today  realizes  that  the  work 
and  creative  effort  of  previous  generations  have  achieved  for  humanity 
a  steadily-increasing  dominion  over  nature  and  greater  opportunity  for 
more  active  involvement  in  the  events  of  history.  Today’s  men  and 
women  are  aware  of  their  capability  to  further  improve  the  conditions 
of  human  life.  At  the  same  time,  they  witness  in  their  own  lives  an 
increasing  personal  freedom.  In  this  sense  progress  is  seen  to  result 
from  social  involvement. 

A  strong  movement  of  socialization  has  affected  the  intermediary 
structures  of  society:  family,  school,  the  world  of  work.  All  these  have 
become  places  of  cooperation  among  people  and  of  continuous  inter¬ 
action  between  persons  and  institutions.  In  many  countries  this  process 
is  just  beginning,  but  not  without  a  consciousness  of  its  decisive  im¬ 
portance.  This  point  is  powerfully  emphasized  in  the  traditional  cultures 
of  many  people,  where  the  participation  of  everyone  in  the  life  of  the 
community  has  primordial  importance. 

The  state  of  scientific  and  technological  research  gives  reason  for 
hope  that  the  achievements  of  human  intelligence  will  provide  a  basis 
for  responding  to  the  latest  needs  of  humanity.  While  in  some  places 
living  conditions  do  not  correspond  to  the  most  basic  needs  of  people, 
forcing  them  to  suffer  misery,  the  equitable  redistribution  of  the  world’s 
resources  appears  as  an  imperative  which  can  no  longer  be  put  off.  For 
this  reason,  opportunity  for  participation  must  be  urgently  provided  to 
the  many  who  as  yet  stand  on  the  periphery  of  the  movement  toward 
socio-cultural  growth.  At  the  heart  of  the  universal  human  family  the 
right  of  each  individual  is  recognized  to  be  a  participant  in  the  building 
of  a  personal  and  communal  destiny. 


6.  The  Political  Dimension  of  Participation 

In  many  countries,  participation  in  political  life  has  considerably 
expanded  and  is  presented  even  more  as  the  duty  of  a  civic  conscience. 

The  political  choices  accomplished  by  women  and  men  in  real  life 
situations,  are  the  manifestation  of  an  increased  personal  responsibility 


6 


for  the  common  good.  In  those  cases  where  these  decisions  are  expres¬ 
sions  of  a  conscious  and  free  choice  there  is  a  growing  concern  for  the 
common  good,  bringing  an  appreciation  for  peace,  justice,  freedom, 
solidarity  and  fellowship. 


The  movement  toward  participation  extends  even  beyond  national 
frontiers  and  seeks  to  foster  ever  new  international  relations.  There  is 
a  growing  evidence  of  mutual  initiatives  of  collaboration  among  people 
intended  to  lead  to  a  more  just  political,  economic  and  social  order. 
New  forms  of  exchange  and  dialogue  at  various  levels  are  providing 
further  opportunities  for  an  international  participation  which  favors 
a  growing  tendency  toward  mutual  understanding  and  reciprocal 
assistance. 


Today’s  men  and  women  are  conscious  of  being  leading  characters 
in  a  common  destiny.  This  is  expressed  in  the  taking  of  positions  and 
in  the  various  forms  of  resistence  in  the  face  of  the  contradictions  which 
more  and  more  plague  contemporary  life,  e.g.,  one  part  of  humanity 
goes  hungry  while  the  other  part,  for  selfish  economic  and  political 
reasons,  refuses  to  share  its  surplus  of  resources;  the  ever-present  situa¬ 
tions  of  violence  and  war,  fuelled  by  the  frantic  race  toward  the  pro¬ 
duction,  selling  and  acquisition  of  arms. 

A  great  many  people  living  under  totalitarian  systems,  oppressed 
by  ideologies  that  restrict  freedom  and  the  right  of  participation  are 
making  urgent  appeals  for  world  solidarity.  At  the  same  time,  group 
forms  professing  a  doctrine  of  self  interest  are  emerging  at  an  alarming 
rate,  tending  to  monopolize  these  areas  of  participation  by  denying  them 
to  others. 


Among  the  many  who  are  enjoying  freedom  there  arises  the  need 
to  become  involved  in  denouncing  totalitarian  systems  and  demonstrat¬ 
ing  solidarity  with  those  peoples  who  are  suffering  under  such  govern- 
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ments.  Free  people  must  inceasingly  work  in  favor  of  all  women  and 
men  in  these  times  who  have  no  other  choice  but  to  suffer  passively 
under  their  political  and  authoritative  power. 

7.  Participatxon  and  a  Cultural  Identity 

There  is  presently  an  increasing  number  of  men  and  women  who  are 
aware  that  participation  in  the  life  of  the  community  means  the  creation 
of  a  culture  as  well.  The  culture  of  a  community  is  the  expression  of 
individual  choices  and  common  values.  Culture,  therefore,  becomes  an 
invitation  for  participation  and  dialogue  between  one  person  and  an¬ 
other,  between  community  and  community. 

Numerous  initiatives  from  diverse  areas  of  the  social  community 
are  seeking  to  formulate  new  proposals  aimed  at  making  the  living  con¬ 
ditions  of  people  more  humane.  These  same  initiatives  at  times  clash 
with  the  opposing  tendencies  which  limit  the  possibility  of  participating 
in  the  achievement  and  deepening  of  cultures. 

While  various  branches  of  scientific  knowledge  become  progres¬ 
sively  more  specialixed  and  the  diverse  spheres  of  both  individual 
and  social  life  become  even  more  independent,  women  and  men  likewise 
grow  in  a  need  for  a  cultural  synthesis  which  is  above  all  a  synthesis 
of  life.  Where  progress  challenges  the  accepted  patterns  of  life,  it  can 
likewise  highlight  their  basic  values.  Therefore,  there  is  a  need  to  bring 
into  harmony  the  richness  of  traditional  cultures  with  a  contemporary 
concern. 


Today  the  mass-media  and  other  forms  of  international  communica¬ 
tion  are  diffusing  throughout  the  world  a  uniform  culture,  running  the 
risk  of  limiting  the  areas  of  creativity  for  groups  and  communities.  At 
the  same  time  because  of  the  unique  contribution  of  the  world  dialogue 
between  nations  many  people  are  rediscovering  the  meaning  of  their 
own  cultural  identity.  Nevertheless,  there  is  still  the  need  to  find  ade¬ 
quate  means  for  overcoming  the  disproportion  in  the  opportunities  of 
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participation  for  various  peoples  and  social  groups  in  the  benefits  of 
culture.  The  participation  of  people  in  the  life  of  society  becomes  at  one 
and  the  same  time  the  origin  and  expression  of  culture  to  the  extent 
that  they  have  the  opportunity  to  communicate  to  others  the  values  in 
which  they  believe  and  to  share  in  the  values  lived  by  others. 


8.  Participation  and  the  Dignity  of  the  Human  Person 

Today  participation  at  different  levels  of  economic,  social  and  poli¬ 
tical  life  has  intensified  interpersonal  relationships,  with  the  result  that 
each  person  becomes  aware  of  a  responsibility  to  self  and  to  others:  the 
person  discovers  a  unique  dignity.  At  the  same  time  each  person  reali2es 
that  such  dignity  brings  with  it  precise  ethical  demands. 

The  varied  and  even  contradictory  circumstances  in  which  women 
and  men  must  live  cannot  stifle  in  their  conscience  that  inclination 
toward  good  which  is  in  the  heart  of  each  person  that  awakens  a  sense 
of  dependence  on  a  transcendent  Good.  Once  the  existence  of  God 
is  acknowledged,  the  person  is  ushered  into  a  life  of  interpersonal 
relationships  and  immersed  in  a  basic  awareness  that  the  other  person 
is  entitled  to  an  equal  dignity. 


The  affirmation  of  the  dignity  and  freedom  of  each  person,  the 
basis  for  the  dynamic  of  participation,  characterizes  the  life  of  a  great 
many  people  in  our  day.  However,  in  spite  of  this,  many  different 
forms  of  oppression  against  the  dignity  of  the  human  person  and  whole 
peoples  are  increasing,  demonstrating  the  urgent  need  for  total  libera¬ 
tion  for  all  people. 

The  human  person  out  of  a  sense  of  dignity  for  personal  freedom, 
demands  living  conditions  which  will  provide  everyone  with  the 
opportunities  and  the  means  necessary  to  consciously  participate  in 
the  life  of  national  and  international  commxmities. 
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9.  Participation  and  the  Advancement  of  Women 

The  movement  for  the  advancement  and  liberation  of  women  is 
certainly  one  of  the  more  significant  manifestations  of  the  general  ten¬ 
dency  toward  participation.  The  just  struggle  in  favor  of  recognizing 
the  equality  of  rights  between  women  and  men  at  all  levels,  founded 
upon  the  assertion  of  their  equal  dignity,  has  not  failed  to  bear  fruit. 
Worthy  of  note  are  many  positive  results  which  have  been  accomplished 
by  removing  the  obstacles  which  limited  socio-cultural  and  political 
participation.  In  spite  of  this,  the  full  recognition  of  the  dignity  of 
women — closely  aligned  to  the  question  of  the  acceptance  and  afiirma- 
tion  of  her  feminine  identity — is  still  a  goal  to  be  reached.  In  fact, 
when  equality  of  dignity  and  rights  between  men  and  women  was  pur¬ 
sued  in  a  purely  formal  way,  resulting  in  the  rejection  of  women’s 
femininity,  women  found  themselves  faced  with  new  experiences  of 
oppression.  A  one  dimensional  emancipation,  almost  exclusively  bound 
to  the  access  of  women  to  the  economic  world  of  production,  has  risked 
causing  them  to  fall  into  a  new  state  of  alienation.  When  women  are 
not  part  of  the  economic  production  system  because  they  devote  them¬ 
selves  to  the  family,  they  have  had  to  face  new  denials  to  their  dignity 
and  their  rights. 


Furthermore,  the  actual  prevailing  culture  tends  to  consider  the  roles 
of  women  and  men  as  interchangeable  at  will,  causing  the  reduction  of 
the  entire  “being”  and  “acting”  of  a  person  to  the  pure,  almost  face¬ 
less,  level  of  functionality.  In  studying  the  reactions  to  these  new 
problems  current  thinking  on  women  seems  to  have  entered  into  a 
second  phase.  This  thinking  originates  in  the  conviction  that  an  affir¬ 
mation  of  women’s  equal  dignity  requires  a  recognition  of  their  dif¬ 
ferences  also.  The  result  is  a  rediscovery  of  the  value  of  the  comple¬ 
mentarity  between  man  and  woman,  who  together  are  the  total  fulfill¬ 
ment  of  each  other’s  humanity.  From  this  perspective,  marriage  and 
the  family  are  seen  to  signify  the  realization  of  this  complementarity. 
Values,  uniquely  feminine,  such  as  a  particular  sensitivity  to  the  humane 
and  to  life,  dialogue  and  communication,  are  today  considered  as  an 
indispensable  expression  of  the  participation  of  women  in  the  life  of 
society. 
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10.  Obstacles  to  Participation 


No  matter  what  their  situation  in  life,  women  and  men  are  involved 
in  the  mainstream  of  participation.  However,  the  mentality  directed  to 
the  temporal  and  the  immediate,  characterizing  so  many  societies  in 
which  a  good  number  of  people  live,  does  not  always  provide  the  pos¬ 
sibility  of  participation  which  might  serve  authentic  human  development. 


The  mentality  of  secularism  which  eliminates  God  and  the  truths 
revealed  by  Him  from  the  realm  of  the  contemporary  person,  has  changed 
the  course  of  progress  into  an  experience  of  insecurity  and  instability. 
Oftentimes,  the  lack  of  adequate  ethical  criteria  leads  to  considering 
what  is  possible  as  the  measure  of  what  is  permissible.  Consequently, 
the  fruits  of  progress  become  the  threats  of  annihilation.  The  nuclear 
fear,  the  prospect  of  depleting  natural  resources,  the  outcry  concerning 
ecological  matters,  the  inherent  risks  of  biogenetics,  the  questions  that 
accompany  the  development  of  information  systems  are  a  cause  for  con¬ 
cern  because  of  the  ambivalence  of  progress. 


Under  the  influence  of  a  consumerism  based  on  the  philosophy  of 
hedonism,  women  and  men  often  limit  their  social  participation  to 
producing  so  as  to  possess  and  to  possess  so  as  to  satisfy  the  desires 
of  pleasure.  There  is  no  stopping  this  dynamic,  not  even  when  various 
forms  of  exploitation  of  the  person  become  obvious. 

Such  experiences  compel  a  search  for  new  criteria  of  participation. 
The  crisis  in  ideologies,  undeniably  a  reality  in  our  day,  is  very  clearly 
calling  the  proposals  of  these  systems  into  question,  and  it  has  simul¬ 
taneously  contributed  to  fostering  a  new  sensitivity  to  the  sacred.  How¬ 
ever,  this  renewed  consciousness  does  not  always  lead  to  faith  in  a  per¬ 
sonal  and  transcendent  God.  Not  a  few  women  and  men  in  their  attempt 
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to  overcome  the  limitations  of  secularism  are  choosing  the  extremes  of 
an  easy  mysticism  or  a  religious  fanaticism.  On  the  one  hand,  the  wide¬ 
spread  existence  of  such  phenomena  points  to  the  irrepressible  sense  of 
the  sacred  in  the  human  heart,  while  on  the  other,  it  shows  the  Provi¬ 
dential  “appropriateness”  of  the  Revelation  of  Christ  which  calls  forth 
and  fulfills  this  religious  sense  of  the  human  person. 

Looking  at  the  contemporary  situation  from  the  perspective  of  Faith 
provides  the  opportunity  to  recognize  to  what  extent  the  women  and 
men  of  today  are  conditioned  and  determined  by  the  dynamism  of  par¬ 
ticipation.  Alone,  however,  men  and  women  are  unable  to  open  the 
way  that  leads  to  self-fulfillment. 

Therefore,  while  new  possibilities  and  areas  for  participation  are 
appearing,  the  search  for  meaning  and  self-fulfillment  is  growing  as  well. 
It  appears,  then,  never  more  pressing  and  more  timely  than  now,  to 
bear  witness  to  the  truth  that  only  Christ,  Lord  and  Master,  Key, 
Center  and  Purpose  of  all  human  history,^  has  the  power  to  open  the 
way  to  full  participation  for  a  person  in  the  history  of  humanity. 


II. 

THE  MISSION  OF  THE  CHURCH 
AND  THE  PARTICIPATION  OF  THE  LAITY 

11.  Full  Participation  in  Human  History 

The  laity  have  the  mission  in  the  world  in  which  they  live  to  bear 
wimess  to  the  possibility  of  full  participation  in  history  according  to 
the  salvific  plan  of  God. 


Mary’s  “yes”,  which  made  the  entrance  of  the  Redeemer  into  history 
possible,  signals  the  beginning  of  a  new  communion  of  the  person  with 
God  and  a  more  profound  and  universal  unity  of  the  human  family. 
The  Church  is  the  sign  and  means  offered  to  all  of  this  extraordinary 
possibility  for  participation. 
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The  person  who  is  open  to  the  gift  of  God  in  Christ,  is  open  to  a 
universal  charity,  which  urges  a  person  to  share  with  everyone  the 
spiritual  and  material  resources  given  by  God.  Therefore,  participating 
in  the  life  of  Christ  in  the  Church  means  increasing  the  dynamism  of 
participation  that  pervades  human  history  and  gives  it  unspeakable 
range. 


12.  The  Advancement  of  the  Lay  State 

From  the  beginning  of  Her  history,  the  participation  of  the  laity  in 
the  mission  of  the  Church,  in  a  variety  of  socio-cultural  situations  has 
represented  one  of  the  more  significant  dynamic  means  of  heralding 
the  invitation  of  full  salvation  in  Christ.  In  the  modern  era,  the  great 
stages  of  the  reawakening  of  the  laity’s  responsibility  to  the  mission  of 
the  Church,  has  to  a  great  extent  coincided  historically  with  the  rapid 
pace  of  scientific  progress,  the  development  of  democratic  culture  and 
the  emergence  of  new  social  problems  resulting  from  the  expansion  of 
an  urban-industrial  civilization. 


Nevertheless,  such  a  reawakening  was  possible  because  the  Church 
was  simultaneously  developing  a  profound  self-awareness  of  Her 
Mystery  and  Her  mission  in  the  world.*  In  each  flowering  of  mission 
activity  in  the  Church  resulting  from  this  reawakening,  many  lay  men 
and  women  were  intensely  involved  as  co-workers.  In  another  sense, 
a  major  participation  of  the  laity  in  Church  tasks  was  manifested  in 
the  creation  of  new  associations,  important  Christian  institutions  in  the 
temporal  order,  and  in  a  particular  way,  in  the  great  current  of  Catholic 
social  action. 
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These  various  forms  of  lay  participation,  developed  in  the  last  half 
of  the  19th  Century,  as  a  result  of  a  renewed  responsibility  of  the 
Church  in  the  world,  merged  in  that  broad  movement  for  the  advance¬ 
ment  of  the  lay  state,  which,  in  its  different  forms  of  expression,  is 
well  able  to  be  considered  one  of  the  great  forces  which  prepared  for 
the  Second  Vatican  Council. 

13.  The  Responsibility  of  the  Laity:  New  Questions 

After  the  Second  Vatican  Council,  there  began  a  new  season  of  lay 
participation  in  the  life  and  mission  of  the  Church.  Many  lay  persons 
have  become  aware  of  the  Church’s  unique  responsibility  to  the  world. 
Lay  persons  already  know  that  they  have  the  opportunity  of  making 
the  Church  present  in  the  real  life  situations  of  human  existence.  They 
likewise  understand  that  the  failure  to  respond  to  this  responsibility 
would  mean  a  lessening  of  the  Church’s  effectiveness  in  Her  mission. 
The  Bishops  of  the  Church  have  encouraged  this  renewed  consciousness, 
inviting  the  laity  to  participate  in  all  areas  touched  by  the  Church’s 
life  and  to  bring  to  fulfillment  the  Christian  presence  in  the  world. 

This  state  of  affairs  has  sparked  interest  in  new  inquiries  on  the 
manner  of  living  Church  cotnmunio  and  responding  to  the  needs  of  the 
world. 

Much  of  the  questioning  taking  place  in  the  Church  these  days  in 
view  of  the  next  Synod  Assembly,  can  be  conveniently  grouped  into 
two  equally  essential  aspects  of  Church  life: 

a)  a  greater  participation  of  the  laity  in  Church  communio; 

b)  a  more  effective  presence  of  the  laity  in  the  Church’s  mission 
in  the  world. 

Some  questions  are  more  concerned  with  a  greater  participation  of 
the  laity  in  Church  communio-. 

—  The  increase  of  democratic  participation  in  society  makes  many 
lay  people,  women  and  men,  ask  for  similar  participation  in  decision¬ 
making  in  the  Church’s  life. 
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1.  On  what  basis  is  participation  in  Church  commumo  to  be  built? 

2.  What  are  the  criteria  for  “representation”  in  the  Church? 

—  A  new  flowering  of  associations  characterizes  the  life  of  the 
laity  in  these  days.  A  great  many  associations,  groups  and  movements 
have  been  formed  in  the  past  few  years  on  the  provision  of  the  right 
of  free  association  in  the  Church.* 

How  are  the  charisms  at  the  root  of  these  and  similar  forms  of 
association  to  be  received  and  discerned? 

How  is  the  plurality  of  forms  to  be  harmonized  in  view  of  the  unity 
of  Church  communio  and  mission? 

Other  questions  refer  more  directly  to  the  mission  of  the  laity  in  the 
contemporary  world. 

—  The  mentality  of  secularism  deprives  human  existence  of  its 
true  meaning  and  heightens  the  serious  phenomena  of  disintegration. 
But  a  new  search  for  personal  meaning  is  indicatively  manifested  in  the 
extreme  forms  of  the  return  to  the  sacred. 

In  what  ways  can  the  laity  bear  witness  to  having  found  in  the 
gospel  of  Christ  a  satisfying  solution  to  the  hungers  of  the  human 
person? 

In  what  ways  are  the  laity,  immersed  in  the  world  and  yet  bearers 
of  faith  and  divine  charity,  able  to  do  their  part  in  overcoming  this 
disintegration? 

The  laity  are  showing  a  new  sensitivity  when  confronted  with  such 
phenomena  as  hunger,  marginal  people,  war  and  every  violation  of 
human  rights  of  individuals  and  whole  peoples.  They  feel  that  these 
social  contradictions  can  to  a  large  extent  be  traced  back  to  increasing 
numbers  of  materialistic  systems  and  ideologies. 

How  can  a  person  bear  witness  to  the  timeliness  of  the  Redemption 
of  Jesus  Christ  for  constructing  a  more  just  world? 

The  Second  Extraordinary  Assembly  of  the  Synod  of  Bishops,  1985 
has  already  addressed  some  of  these  questions  and  by  using  the  prin¬ 
ciple  of  Church  communio  has  given  a  direction  to  theological  and 
pastoral  reflection  on  the  matter.* 
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Such  a  principle  provides  the  opportunity  of  composing  a  balanced 
synthesis  of  authority  and  freedom,  personal  responsibility  and  com* 
munity  participation,  unity  and  plurality. 

In  light  of  what  has  been  stated,  the  need  now  arises  for  a  closer 
consideration  of  the  vocation  and  mission  of  the  laity  in  the  Church 
and  the  world. 
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Part  II 


THE  LAITY 

AND  THE  MYSTERY  OF  THE  CHURCH 

I. 

THE  PARTICIPATION  OF  THE  LAITY 
IN  THE  VOCATION  AND  MISSION  OF  THE  CHURCH 

14.  The  Distinction  between  Vocation  and  Mission 

The  laity  receive  from  God  a  vocation  and  mission  in  the  contem¬ 
porary  human  situation,  the  more  important  parts  of  which  have  been 
briefly  described  in  the  first  part  "of  this  document. 

Before  actually  treating  the  subject  of  vocation  and  mission  as  they 
appear  twenty  years  after  the  Second  Vatican  Council,  it  is  worthwhile 
to  make  a  distinction  between  the  two  terms.  Some,  for  example,  use 
the  words  interchangeably  with  a  certain  indifference,  saying  that  the 
vocation  of  the  laity  is  to  infuse  the  reality  of  the  world  with  the 
Christian  spirit  or  they  refer  to  this  as  their  mission.  Where  this  manner 
of  speaking  is  not  incorrect,  it  does  have  the  disadvantage  of  insisting 
on  a  one-sided  relation  of  the  laity  to  the  world,  to  their  role,  or  to 
their  usefulness  to  the  apostolic  life  of  the  Church.  Seen  in  this  way  the 
laity  run  the  risk  of  being  considered  simply  as  cogs  in  a  huge  complex. 
This  agrees  neither  with  the  message  contained  in  the  New  Testament 
nor  with  the  insistence  these  days  on  the  dignity  of  the  human  person, 
so  often  stressed  by  the  Holy  Father,  Pope  John  Paul  II. 

The  fact  that  the  Second  Vatican  Council  produced  a  decree  On  the 
Apostolate  of  the  Laity  does  not  mean  that  the  apostolate  is  the  only 
vantage  point  from  which  to  define  the  place  of  the  laity  in  the  Church. 
Indeed,  beginning  from  the  Introduction,  the  decree  understands  a 
distinction  between  vocation  and  mission  when  it  speaks  of  the  aposto¬ 
late  of  the  laity  as  ex  ipsa  eorum  Christiana  vocatione  promanans?  Even 
though  the  apostolate  is  derived  from  vocation,  it  is  not  to  be  confused 
with  it. 
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Vocation  is  broader  than  mission  because  it  is  composed  of  both  a 
call  to  commmio  and  a  call  to  mission.  Commmio  is  the  fundamental 
aspect  destined  to  endure  forever.®  Mission,  on  the  other  hand,  is  a 
consequence  of  this  call  and  is  limited  to  an  earthly  existence. 

15.  Called  by  God  to  a  Commmio  of  Love 

Christians  are  called  (vocati)  by  God  to  a  personal  relationship  with 
Him  in  love.  In  our  times  the  word  vocation  is  frequendy  used  without 
reference  to  the  person  who  calls.  This  usage  renders  the  term  im¬ 
personal.  The  Bible,  however,  especially  in  the  New  Testament,  insists 
on  the  initiative  of  a  Person  as  the  origin  of  a  vocation.  The  One  Who 
calls  is  God.  The  personal  dignity  of  the  laity  arises  predominandy 
from  the  fact  that  each  one  of  them  has  been  called  by  God  Himself 
and  invited  to  a  personal  relationship  with  Him.  The  New  Testament 
when  it  addresses  the  faithful,  refers  to  God  as  “Him  who  has  called 
you”  [Gal  1:16;  1  Peter  1:15;  5:10)  or  “the  one  who  calls  you” 
[1  Thess  2: 12;  5:24).  It  is  important  that  the  laity  revive  the  aware¬ 
ness  of  this  aspect  of  their  vocation:  God  is  interested  in  each  one  of 
them  and  has  called  each  one  of  them. 

The  purpose  of  vocation  is  also  personal,  that  is,  God  calls  each 
one  to  a  personal  relationship  with  Him.  He  calls  the  laity  “into  His 
marvelous  light”  (I  Peter  2:9),  “to  his  eternal  glory”  (1  Peter  5:10), 
“into  the  fellowship  of  His  Son”  [1  Cor  1:9),  to  “holiness”  (1  Thess 
4:7;  Rom  1:6;  I  Cor  1:2).’ 


The  call  comes  from  the  Father,  finds  its  expression  in  the  media¬ 
tion  of  Christ,  that  communicates  the  Holy  Spirit  to  believers,  thereby 
enabling  them  to  respond  fully  to  the  divine  call.  Thus  the  Christian 
vocation  is  one  of  participation  in  the  commmio  of  love  of  the  Holy 
Trinity.” 

16.  Commmio  in  the  Church  and  Life  in  the  World 

Because  it  is  a  commmio  of  love,  such  a  vocation  cannot  be  ful¬ 
filled  in  an  individualistic  manner.  The  call  of  the  Divine  Persons  places 
all  the  faithful  in  a  reciprocal  relationship  within  Church  commmio. 
The  vocation  of  every  lay  faithful,  then,  is  to  be  rooted  in  the  mystery 
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of  the  love  of  Christ  for  the  Church,  which  includes  simultaneously, 
a  personal  aspect  and  a  community  aspect,  inseparable  from  one  another. 
The  love  received  and  lived  in  this  vocation  by  necessity  has  two 
dimensions:  1)  a  love  for  God  which  acknowledges  that  He  has  called 
and  2)  a  generous  love  for  others,  who  are  in  union  with  God  Who 
loves  them. 


In  the  Church,  the  ordained  ministers  are  in  service  to  this  voca¬ 
tion,  which  the  laity  fulfill  in  the  world,  that  is,  in  the  real  life  situations 
of  each  human  person  (family,  profession,  social  responsibilities,  etc.).“ 
The  Christian  vocation  does  not  ask  a  person  to  flee  from  the  world. 
In  fact,  “in  all  the  Churches”  (2  Cor  7: 17)  Saint  Paul  gave  this  exhor¬ 
tation:  “So,  brethren,  in  whatever  state  each  one  was  called,  there  let 
him  remain  with  God”  (1  Cor  7:24).  The  doctrinal  and  spiritual  teach¬ 
ings  of  many  Saints  (e.g.  Saint  Francis  de  Sales)  give  to  this  apostolic 
message,  based  on  the  presence  of  the  Love  of  the  Trinity  in  every 
human  situation,  a  particular  meaning  for  today. 


17.  Growth  in  Commmto  with  the  Holy  Trinity 

To  grow  in  Church  cotnmunio  with  God,  the  full  gift  of  divine 
grace  is  offered  to  the  laity,  as  manifested  in  creation,  redemption  and 
sanctification. 

Participation  in  the  work  of  creation  is  realized  in  the  procreation 
and  education  of  children,^  and  in  another  sense,  through  work,  by 
which  the  person  is  able  opus  Creatoris  evolvere  and  to  be  united 
with  Him. 

The  procreation  and  education  of  children  associate  a  man  and  a 
woman  to  the  Fatherhood  of  Him  “from  whom  every  family  in  heaven 
and  on  earth  is  named”  {Eph  3:15).*^  Therefore,  in  the  family  the 
dignity  of  woman  and  man  is  manifested.  In  the  family  the  basic  ful¬ 
fillment  of  the  life  of  communio  comes  to  be  known  as  well. 

In  another  sense,  work  in  its  varied  forms,  gives  the  lay  faithful 
a  special  relation  to  creation.  The  human  being  created  by  God  has 
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received  the  mission  to  take  dominion  over  the  earth  and  all  it  con¬ 
tains.”  Participation  in  the  work  of  creation  is  realized  through  the 
responsibility  of  work  which  develops  and  perfects  it. 

Work  is  part  of  the  Christian  ideal  of  life.  In  one  sense,  it  has  a 
relation  to  the  dignity  of  persons  who,  through  work  exert  their  power 
over  the  world.  In  another  sense,  Christians  ought  to  recognize  in 
work  an  essential  form  of  witness  to  each  other  in  love. 

In  the  actual  state  of  humanity  after  the  Fall,  family  life  and  work 
have  also  become  an  opportunity  for  participation  in  the  work  of 
redemption.  In  fact,  during  the  hidden  life  at  Nazareth,  family  life  and 
work  constituted  important  aspects  of  the  human  life  of  the  Son  of  God 
for  the  redemption  of  the  world.  Therefore,  the  dedication  of  the  lay 
faithful  in  love  and  their  application  to  work  give  them  the  opportunity 
to  be  united  to  the  Redeemer. 

Not  only  family  and  work,  but  all  the  aspects  of  human  life,  espe¬ 
cially  trials  and  sufferings,  have  become  in  Christ  a  means  of  redemption 
and  provide  the  laity  with  valuable  occasions  to  be  imited  with  Him 
in  the  work  of  redemption.”  This  is  particularly  true  for  the  laity  who 
live  in  countries  where  the  Christian  Faith  is  persecuted  or  opposed  as 
a  result  of  policies  of  discrimination,  oppression  and  repression.  In 
such  circumstances  Christians  receive  special  graces  which  do  not  simply 
make  a  courageous  endurance  possible  but  also  give  the  joy  of  blessed¬ 
ness  in  virtue  of  their  being  united  to  the  Passion  of  Christ. 

Since  redemption  has  resulted  in  the  gift  of  the  Holy  Spirit  for 
believers,  the  lay  faithful  are  called  to  welcome  the  sanctifying  action 
of  the  Spirit  of  God  in  all  the  circumstances  of  their  lives.  Their  voca¬ 
tion  is  to  become  saints  in  all  their  conduct;  ”  theirs  is  not  a  question 
of  the  common  idea  of  holiness,  achieved  through  a  consecrated  life 
apart  from  the  world,  but  rather,  of  holiness  through  love  and  com- 
mtinio,  according  to  the  movement  toward  renewal  set  into  motion  by 
the  Spirit  of  Christ.” 

18.  Personal  and  Community  Mission 

Because  of  the  inseparable  union  of  the  two  dimensions  of  Christian 
love,  there  corresponds  to  every  vocation  a  mission.  It  is  a  question 
of  the  same  vital  movement  which  seeks  to  extend  Church  communio 
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to  all  human  persons,  after  the  will  of  God,  Who  "desires  all  men  to 
be  saved”  (I  Tim  2:4). 

Mission  consists  in  progressively  transforming  the  world  by  means 
of  a  love  that  comes  from  God  through  faith  in  Christ. 

Mission  is  entrusted  to  the  Church.  Its  realization  depends  above 
all  on  the  union  of  love  which  is  to  exist  between  the  Christian  faith¬ 
ful,  itself  a  reflection  of  the  divine  communio^  Therefore,  Church 
communio  and  mission  are  closely  united. 

Like  vocation,  mission,  nonetheless,  has  a  personal  aspect.  All  the 
lay  Christian  faithful  are  to  have  a  personal  way  of  carrying  out  the 
mission  of  the  Church  according  to  their  particular  situation  in  the 
world:  their  human  talents,  their  charisms,  their  responsibilities  and 
the  actual  needs  of  the  Church  and  the  world  at  a  given  moment  in 
time.  This  mission  common  to  all  is  realized  in  a  visible  way  through 
diverse  "missions”  carried  out  individually  or  in  groups,  permanent  or 
periodic,  among  which  some  are  acknowledged  as  ministries,  even 
though  the  others  are  not  necessarily  less  important. 


The  mission  of  the  laity  receives  its  specific  character  by  their  im¬ 
mediate  involvement  in  worldly  affairs.  Nevertheless,  it  would  be  in¬ 
correct  to  make  a  distinction  between  ordained  ministers  and  the  lay 
faithful  which  might  reserve  to  ordained  ministers  service  to  Church 
communio  and  to  the  lay  faithful  service  to  Church  mission.  It  is  true 
that  the  mission  of  authoritatively  preaching  the  faith  in  the  world  is 
entrusted  to  ordained  ministers,  while  the  laity  have  the  mission  of 
bearing  witness  to  the  faith  and  of  infusing  all  of  human  relations  and 
the  whole  reality  of  the  world  with  faith,  hope  and  charity.  However, 
in  a  mutual  way,  service  to  Church  communio  is  likewise  part  of  the 
vocation  of  the  lay  faithful.  In  this  sense,  their  service  is  simply  carried 
out  in  a  different  form  from  the  sacramental  service  of  the  ordained 
ministers. 

19.  Mission  in  the  World  of  Creation 

To  accomplish  their  mission  properly,  the  laity  have  need  of  a 
working  and  balanced  vision  of  the  relation  existing  among  the  Church, 
the  world  and  the  Kingdom  of  God.  These  relations  are  not  lacking  in 
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complexity.  Therefore  they  require  from  the  laity  a  sound  capability 
for  discernment. 

Generally  speaking,  “world”  is  understood  to  mean  the  immense 
reality  of  creation  which  is  fundamentally  good  ^  since  it  is  the  work 
of  God.  In  facing  the  world  the  Christian  has  a  positive  attitude  which 
receives  with  gratitude  the  gifts  of  the  Creator,  rejoices  in  the  progress 
achieved  in  the  area  of  human  knowledge  and  in  the  human  dominion 
over  the  universe  and  contributes  to  this  through  one’s  own  work. 
The  Church  praises  the  Creator  and  proclaims  the  dignity  of  the  human 
person,  destined  to  “rule  the  world  in  holiness  and  righteousness”  (Wis¬ 
dom  9:3).  With  their  varied  activities  the  laity  participate  in  this 
progressive  dominion  over  the  created  world  by  humanity,  while  being 
especially  attentive  not  to  alter  its  equihbrium  through  disorderly  activi¬ 
ties  or  irresponsible  destruction.  Fully  aware,  however,  that  “here  we 
have  no  lasting  city”  (Hebrews  13: 14),  the  People  of  God  do  not  limit 
their  vision  to  the  material  organization  of  this  world,  but  commit 
themselves  to  preparing  for  the  final  coming  of  the  Kingdom  of  God, 
in  which  the  world  will  be  transfigured.^ 


20.  Mission  in  the  Human  Family 

In  a  particular  sense,  “world”  is  understood  to  be  the  human  world, 
that  is,  the  whole  of  the  human  family.  The  mission  of  the  Church,  the 
“seed  and  beginning  of  the  Kingdom”,^’  is  concerned  more  direcdy 
with  this  world  and  has  the  aim  of  making  it  more  aware  of  its  vocation 
to  communio  with  God.  The  human  world  is  the  object  of  a  redemptive 
love.  “For  God  so  loved  the  world  that  He  gave  His  only  Son,  that 
whoever  believes  in  Him  should  not  perish  but  have  eternal  life”  (]ohn 
3:16).  According  to  the  workings  of  redemptive  love,  the  Church  does 
not  cease  to  open  Herself  to  the  world  or  to  give  of  Herself  so  that  all 
may  become  partakers  of  communio  with  the  Father  and  the  Son.^^ 

The  laity  bring  to  the  world  the  faith,  hope  and  charity  of  the 
Church  with  a  clear  vision  of  the  coming  of  the  Kingdom.  And  they 
recognize  with  joy  numerous  signs  of  receptivity  to  the  renewing  action 
of  the  Spirit  of  God  in  the  cultural  and  social  developments  of  humanity. 
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21.  Mission  and  the  Mystery  of  Evil 

To  receive  redemptive  love  means  also  to  recognize  the  existence 
of  evil  in  the  world  and  the  necessity  of  a  spiritual  combat.^  Our 
human  world  also  manifests  “the  power  of  darkness”  {Luke  22:53), 
subjected  to  the  “ruler  of  this  world”  {John  12:31).  The  attitude  of 
the  Church  toward  “this  world”  cannot  be  positive.  The  Church  cannot 
be  a  partner  to  darkness.  Discernment  is  necessary  to  unmask  false 
values  and  to  denounce  injustices,  violations  of  human  dignity  and  those 
things  in  opposition  to  the  vocation  to  communto  with  God.  Some 
twenty  years  after  the  Council  the  Church  must  face  an  ever  stronger 
resistance  by  the  world  to  accepting  Christian  values.  On  all  sides  one 
notices  how  much  human  history  today  is  marked  by  processes  contrary 
to  restoring  all  things  in  Christ.  The  fruits  of  the  human  effort  to  take 
dominion  over  the  world  are  appearing  ambivalent.  In  such  circum¬ 
stances,  the  Church  becomes  a  sign  of  contradiction,  because  She  does 
not  accept  the  easy  principles  of  “this  world”.  The  Church’s  existence 
is  identified  with  the  mystery  of  the  Cross. 

The  experience  of  living  in  modern  society  places  many  lay  people 
under  a  tremendous  tension  between  Christian  values  and  the  counter- 
values  of  the  world.  The  result  for  them  is  two  opposing  temptations: 
to  seek  refuge  in  forms  of  religion  without  subtance,  constituting  a  flight 
from  the  world;  or  to  reject  the  demands  of  Christian  faith  in  order  to 
conform  to  a  wordly  existence. 


On  the  contrary,  fidelity  to  Christ  and  the  Church  demands  a  clearly 
visible  witness.  The  Christian  life  must  be  presented  courageously  as 
an  alternative  to  the  values  of  “this  world”,  that  is,  in  its  diversity 
according  to  the  surrounding  circumstances;  not  in  a  negative  way  of 
closing  oneself  off  from  it,  but  in  the  challenging  perspective  of  an 
always  open  invitation. 

In  accordance  with  the  mission  of  the  Church,  lay  Catholics  in  sin¬ 
cere  collaboration  with  other  Christians, “  as  well  as  with  all  women 
and  men  of  goodwill,”  are  working  with  trust  and  perseverance  to  nur¬ 
turing  all  the  seeds  of  good  to  be  found  in  the  world  and  are  thereby 
contributing  to  the  preparation  of  the  complete  realization  of  the  King¬ 
dom  of  God. 
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11. 

COMMUNIO  AND  PARTICIPATION  IN  THE  CHURCH 


22.  Baptismal  Newness 

Through  Baptism  all  the  faithful  are  immersed  in  the  life-giving 
Mystery  of  Christ  Crucified  and  Risen,  thereby  becoming  members  of 
His  Body,  the  Church.^  In  the  sacrament  of  Baptism,  they  indeed  die 
with  Christ  to  sin,  that  is,  to  a  life  according  to  their  own  will,  and 
rise  with  Christ,  to  live  no  longer  for  themselves  but  for  the  Lord.” 
Having  been  conformed  to  the  same  Love  of  the  Son  for  the  Father 
through  the  action  of  the  Holy  Spirit  in  the  Baptismal  washing,  the 
faithful  commit  themselves  to  remain  in  His  love.” 

Baptism,  which  opens  the  way  to  all  the  other  sacraments,  begins  a 
New  Life  for  the  Christian,  a  Life  which  is  qualitatively  different  from 
life  according  to  the  world. 

To  have  only  one  Lord,  one  Faith,  one  Baptism  is  the  foundation 
to  the  life  of  the  chosen  people  of  God;  as  a  result  all  its  members 
possess  the  same  Christian  dignity The  Baptismal  character  allows  the 
faithful  to  participate  in  the  Church’s  own  vocation  and  mission,  “Sacra¬ 
ment  for  the  Salvation  of  the  world 

All  the  Christian  faithful  have  the  right  to  be  educated  to  an  aware¬ 
ness  of  their  new  beginning  at  Baptism.^ 

23.  Confirmation  and  the  Apostolate 

Confirmation  deepens  the  efiBcacy  and  effects  of  Baptism.  The  gift 
of  the  Holy  Spirit  endows  the  baptized  person  with  a  special  strength, 
perfecting  the  person’s  bond  to  Church  communio.  Through  Confirma¬ 
tion  the  faithful  are  particularly  strengthened  with  a  view  to  direct 
participation  in  the  mission  of  the  Church.  In  word  and  work  they  ate 
called  to  bear  witness  to  Christ  and  to  spread  and  defend  the  faith.“ 

Therefore,  in  Confirmation  participation  of  the  faithful  in  the 
Church’s  vocation  and  mission  is  deepened. 

Being  called  through  the  sacraments  of  Baptism  and  Confirmation 
to  participate  in  the  Church’s  mission  in  the  world  according  to  their 
real  life  situation,  the  lay  faithful,  on  the  basis  of  their  union  with  Christ 


24 


the  Head,  have  the  right/duty  to  the  apostolate  “  For  this  reason  they 
can  carry  on  the  apostolic  activity  at  their  own  initiative,^  and  also 
freely  form  and  govern  associations  to  promote  the  Qiristian  vocation 
in  the  world,^  as  well  as  encourage  such  associations,  provided  they 
respect  the  duty  of  ecclesiastical  Authority  to  oversee  the  exercise  of 
the  faithful’s  rights  in  view  of  the  common  good/^ 


24.  The  Eucharist  and  the  Fullness  of  Church  Communio 

In  virtue  of  the  Christian  vocation  the  faithful  participate  in  the 
Eucharist  and  draw  from  the  fullness  of  Church  communio:  in  the 
breaking  of  the  bread  they  express  their  membership  in  the  Body  of 
the  Lord  and  their  membership  with  each  other."®  Only  by  being  rooted 
in  the  Eucharistic  memorial  of  the  sacrifice  of  Christ  and  being  con¬ 
tinually  orientated  toward  it,  can  the  faithful  make  present  and  effective 
in  the  world  the  new  life  which  comes  from  redemption. 

“The  Body  of  Christ  (...)  was  but  a  grain  of  wheat,  first  falling  to 
the  ground  and  dying.  Now,  having  undergone  death,  Christ  abounds 
on  our  altars,  made  to  bear  fruit  in  our  hands  and  in  our  bodies,  and, 
while  rising  on  high  as  the  great  and  bounteous  Master  of  the  harvest. 
He  gathers  up  with  Him  into  the  storehouses  of  heaven,  this  world  in 
whose  midst  He  became  so  great The  Eucharistic  memorial  of  the 
Passion  is  ineffective  without  a  conversion  of  heart  and  the  remission 
of  sins,  the  first  fruits  of  the  blood  shed  by  the  Lord."“  The  Sacrament 
of  Penance  represents  a  most  significant  moment  in  which  aU  the  divine 
action  of  reconciliation  is  concentrated  for  the  benefit  of  the  faithful."*^ 
Without  partaking  of  this  action,  the  faithful  cannot  live  the  Eucharist 
as  an  authentic  mystery  of  faith,  capable  of  being  the  source  and  summit 
of  their  activities  in  the  apostolate."*^ 


25.  Participation  in  the  Tria  Munera  of  Christ 

The  Sacraments  of  Baptism  and  Confirmation  make  the  laity  parti¬ 
cipants  in  the  “three-fold  office”  of  Christ,  priestly,  prophetic,  and 
kingly,  entiding  them  to  live  the  mission  proper  to  the  People  of  God.^^ 
Participation  in  the  three-fold  office  of  Christ  is  fully  exercised  in  the 
Eucharist,  since  the  Eucharist  establishes  among  all  the  members  of  the 
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body  of  Christ  that  perfect  bond  of  charity  which  is  the  soul  of  every 
action  in  the  apostolate.^  The  priestly  office  makes  the  baptized  a 
spiritual  temple  and  a  priestly  people.'*’  The  laity  are  called  to  make  an 
offering  of  themselves  so  as  to  bear  witness  to  Christ  ever3^here. 
Through  prayer,  the  sacraments,  a  holy  life  and  above  all,  through 
charity,  they  live  the  common  priesthood,  which,  while  being  different 
in  essence  from  the  ministerial  priesthood  endowed  with  sacred  author¬ 
ity,  is  nonetheless,  closely  united  to  it,  since  both  derive  from  the  one 
and  only  priesthood  of  Christ.  The  common  priesthood  and  the  mini¬ 
sterial  priesthood  are  in  fact  interrelated  according  to  mutual  cor¬ 
respondence,  since  the  common  priesthood  continues  to  subsist  in  the 
ministerial  priesthood,  which  in  turn,  exists  and  receives  its  justifica¬ 
tion  from  its  service  to  the  common  priesthood.^ 

In  virtue  of  the  prophetic  office  the  faithful,  ordained  ministers, 
religious  and  laity,  which  in  credendo  falli  nequit!^  For  this  reason  the 
lay  faithful  never  cease  to  enter  ever  more  deeply  into  the  mysteries  of 
their  faith  through  their  daily  lives,  where,  called  by  Providence  to  work, 
they  witness  to  their  faith,  by  announcing  the  gospel  in  word  and  work. 
In  the  contradictions  of  this  present  age,  they  write  with  patience — and 
not  without  suffering  and  struggle — the  testament  to  their  hope  of 
eternal  glory. 

Until  His  glory  is  fully  revealed  Christ  fulfills  his  prophetic  office 
through  all  the  Christian  faithful:  whether  in  a  direct  sense  through 
the  hierarchy  who,  by  exercising  their  munus  docendi,  teach  in  the  name 
of  and  with  the  authority  of  Christ,  or,  in  an  indirect  sense,  through 
His  witnesses,  the  laity,  whom  He  provides  with  the  appreciation  of 
the  faith  (sensum  fidelium)  and  the  grace  of  the  word.“ 

Through  the  kingly  office  the  laity  p^ticipate  in  the  action  in  which 
the  Risen  Lord  is  drawing  all  things  to  Himself  in  order  to  subject 
them,  along  with  Himself,  to  the  Father  so  that  God  be  all  in 
Because  of  their  special  place  in  the  world  the  laity  are  called  to  accept 
the  value  of  creation,  and  supported  by  grace  to  relate  it  to  God  through 
their  various  activities.  In  this  way  the  world  will  be  transformed  by 
the  Spirit  of  Christ,  the  Spirit  of  justice,  charity  and  peace.“ 
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The  participation  in  the  kingly  office  proper  to  all  the  lay  faithful 
and  that  of  the  hierarchy,  though  different  in  essence  because  of  the 
sacra  potestas,  are  intimately  correlated.  This  fact  should  foster  in  the 
Church  a  deep  family  relationship  between  the  Bishops  and  the  Laity.® 

26.  Mary,  Model  for  the  Believer  and  for  the  Dignity  of 
Woman 

“Hail,  O  Mary,  because  you  had  subject  to  you  the  One  who  rules 
heaven  and  earth! 

Hail,  O  Mary,  Morning  Star  heralding  the  Sun  of  Eternal  Day! 

Hail,  O  Mary,  Fruitful  Mother  of  a  new  creation!”.^ 

Through  her  consummate  *‘yes”,  in  response  to  God’s  initiative  for 
the  salvation  of  humanity,  reaching  even  to  the  Cross,  Mary  participates 
in  a  singular  way  in  the  three-fold  office  of  Christ.® 

By  welcoming  in  perfect  faith  the  Incarnation  of  the  Son  of  God 
into  this  world,  by  living  out  the  mysteries  of  her  existence  in  a  con¬ 
tinuing  relationship  to  the  Saviour,  and  by  humbly  submitting  to  worldly 
affairs,  beginning  with  the  hidden  life  of  Nazareth,  Mary  has  become 
the  model  of  every  Christian.®  Her  singular  vocation  witnesses  to  the 
greatness  of  the  life  of  the  lay  person,  called  to  participate  in  redemptive 
power  through  a  free  and  personal  acceptance  in  grace. 

Mary’s  exalted  position  characterizes  the  life  of  the  entire  People 
of  God  and  points  the  way  towards  reconsidering  the  value  of  women 
in  the  Church  and  provides  a  means  of  avoiding  within  the  Church  the 
inequality  from  which  women  suffer  in  society.  In  the  Christian  com¬ 
munity  Mary  shows  the  way  towards  affirmation  of  the  equal  dignity 
of  man  and  woman  in  the  variety  of  their  charisms  and  services.  The 
place  of  Mary  in  the  Church  exalts  the  significance  of  femininity  as 
opposed  to  lessening  the  image  of  woman  in  the  attempt  to  abolish  every 
difference  and  element  of  her  complementarity  to  man.®  It  is  impos¬ 
sible  to  forget  that  Mary,  woman  of  the  people  of  Israel,  has  become 
the  crowning  point  of  the  holiness  of  humanity. 

27.  The  State  in  Life  of  the  Laity 

Participation  in  a  specific  manner  in  the  three-fold  office  of  Christ, 
begun  in  Baptism  and  strengthened  in  Confirmation  and  fully  exercised 
in  the  Eucharist,  serves  as  the  basis  for  the  Church  vocation  and  mission 
of  every  lay  person.® 
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From  this  perspective  it  becomes  clear  that  the  Christian’s  state 
in  life,  as  such,  provides  the  link  to  the  Mystery  of  Christ  Himself,  lived 
so  fully  by  the  person  of  Mary.  Saint  Paul  says  that  the  distinguishing 
content  of  the  state  in  life  of  each  believer  is  living  Christ,  that  is,  to 
be  Christian.^^ 

Thus  the  state  in  life  of  the  lay  Christian  faithful  is  seen  to  have 
common  ground  with  the  rest  of  the  Christian  faithful  since  each  per¬ 
son’s  state  in  life  is  the  basic  element  shared  by  all  the  People  of  God. 
For  this  reason,  the  states  in  life  of  the  bishop  and  the  religious  are 
themselves  related  to  specific  conditions  which  derive  respectively  from 
the  Sacrament  of  Orders  and  from  the  Consecration  in  the  evangelical 
counsels. 

Such  a  “personalizing”  of  the  state  in  life  of  the  laity  is  unable  to 
have  as  a  consequence  either  the  marginalization  or  the  clericalization 
of  the  character  of  the  lay  person.  This  fact  is  supported  by  the  very 
existence  of  a  manifold  variety  of  charisms,  tasks  and  ministries  among 
the  People  of  God.“  These  words  point  to  an  undeniable  richness  in 
the  Church.  They  are  also  an  incentive  for  the  laity  to  assume  a  distinct 
personal  responsibility  within  the  structure  of  the  Church  Body.'^^ 

28.  The  Laity  in  the  World 

The  Church’s  approach  in  mission  is  directed  to  “the  total  salvation 
of  the  world 

In  this  work  the  lay  faithful  occupy  a  privileged  place  that  gives 
them  the  opportunity  to  participate  in  an  essential  way  in  the  overall 
vocation  and  mission  of  the  Church. 

The  secular  character  of  the  laity  allows  them  to  accomplish  in  a 
special  way  the  salvific  mission  of  the  Church  in  the  world,  bearing 
witness  to  their  belonging  to  Christ,  while  dealing  with  temporal  things.^^ 
While  always  seeking  the  Kingdom  of  God,  they  strive  to  relate  the 
things  of  the  world  to  God,  and  by  living  up  to  their  responsibilities 
in  this  age,  consequently,  they  cause  their  faith,  hope  and  charity  to 
shine  forth.^  Aware  of  the  relationship  between  human  and  salvation 
history,  which  can  be  explained  only  in  light  of  the  Paschal  Mystery, 
the  laity  are  called  not  only  to  cultivate  but  defend  all  authentic  human 
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values,  maintaining  all  the  while  the  necessity  of  further  purifying  and 
elevating  these  values  by  the  grace  of  the  Spirit  of  the  Lord,  in  view 
of  total  salvation.^^  The  Churches  mission  must  not  indeed  be  reduced 
to  its  spiritual  aspect  and  even  less — in  the  opposite  extreme — to  a 
purely  temporal  one.  This  mission  '‘though  spiritual,  involves  also 
human  advancement  in  the  temporal  area”.^  Thus,  the  distinction 
between  the  natural  and  supernatural  aspects,  necessarily  involved  in 
this  mission,  can  never  become  separated  and  its  dual  aspects  are  never 
able  to  become  a  dualism.*^’ 

For  these  reasons  the  laity  are  to  strive  to  overcome  the  pernicious 
separation  between  professed  faith  and  daily  life,  by  allowing  them¬ 
selves  to  be  always  guided  solely  by  a  Christian  conscience  in  the  spiritual 
and  the  temporal  matters  in  which  they  are  simultaneously  engaged  “ 

29.  The  Married  State 

Marriage  gives  a  particular  importance  to  the  state  in  life  of  the 
majority  of  the  laity.*^  It  indeed  confers  on  the  lay  state  a  supernatural 
character  in  a  manner  which  is  not  attainable  in  other  states.  In  fact, 
Christ  brought  to  fulfillment  the  marriage  of  Eden,  raising  it  to  the 
dignity  of  a  sacrament,  patterned  after  the  mystical  relationship  between 
Christ  and  the  Church The  love  between  Christ  and  His  Church 
thus  becomes  the  point  of  reference  for  married  love,  which  gives  to 
the  life-giving  mystery  of  human  generation  the  spiritual  fruitfulness 
of  faith,  hope  and  charity.’^ 

Since  the  family  is  the  domestic  Church, then  the  intimate  com- 
munio  of  life  and  love,^^  the  relationship  of  husband  and  wife,  of  pa¬ 
ternity  and  maternity,  of  offspring  and  fellowship  which  are  born  in  it, 
ought  to  become  the  aim  of  the  laity's  mission. 

Christian  faith  is  indeed  called  to  permeate  these  relationships  so 
that  they  might  be  able  to  transform  with  every  passing  day  the  tenor 
of  daily  life  and  to  proclaim  to  all  the  world  the  power  of  the  Kingdom 
of  God  and  the  hope  of  the  Christian  life.’^ 

30.  The  Manifold  Richness  of  Charisms 

Through  the  Holy  Spirit  the  life  of  the  faithful  in  the  Church  is 
continually  being  enriched  by  charisms,  tasks  and  ministries.  “The 
Holy  Spirit  apportions  His  charisms  to  each  one  individually  as  He 
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wills”  {1  Cor  12:11).  These  are  special  gifts,  sometimes  extraordinary, 
sometimes  very  simple.  In  describing  and  classifying  these  gifts  the 
New  Testament  texts  reveal  their  great  variety.’^  Nevertheless,  all  seem 
to  show  that  the  grace  expressed  in  each  of  them  always  involves  a  task 
to  accomplish.’* 

In  regard  to  unity  within  diversity,  all  those  who  have  received 
charisms  have  the  right/duty  to  exercise  them  both  in  the  Church  and 
in  the  world  for  the  good  of  humankind  and  the  building  up  of  the 
Church.”  Many  of  these  charisms  are  given  to  the  laity,  who  in  turn 
are  called  to  use  them  with  the  freedom  of  the  Spirit  Who  blows  where 
He  will  (John  3:8)” 

The  extraordinary  charisms  cannot  be  asked  for  imprudently  or  with 
presumption;  ”  and  in  any  case,  no  charism  dispenses  a  person  from  the 
jurisdiction  of  the  Bishops  in  the  Church  ®  In  effect,  judgment  on  the 
genuineness  of  the  charisms  and  their  related  use  is  the  task  of  eccle¬ 
siastical  Authority  to  which  “above  all,  belongs  the  task  of  not  extin¬ 
guishing  the  Spirit”  but  rather  of  retaining  what  is  good,  so  that  all 
the  charisms  may  work  together  for  the  common  good.^’ 

31.  Tasks  and  Ministries 

The  charismatic  action  of  the  Spirit  is  also  linked  to  the  rise  of 
ministries  in  the  Church. 

Concerning  the  non-ordained  ministries  of  which  the  Council  has 
already  spoken  “  the  Supreme  Pontiffs  Paul  VI  ^  and  John  Paul  II 
have  strengthened  and  broadened  them  on  both  a  doctrinal  and  pastoral 
level.  In  particular,  they  have  taught  that  the  non-ordained  ministries 
are  to  be  entrusted  to  the  laity  so  that  their  exercise  might  be  seen  as 
a  sign  of  the  greater  vitality  of  the  Church  community.** 

In  singling  out  and  co-ordinating  the  non-ordained  ministries,  the 
special  place  of  the  laity  in  the  world  must  not  be  forgotten.  If  respect 
for  their  secular  character  is  kept  in  mind,  the  grave  danger  of  cleri- 
calizing  the  laity  will  be  diminished.” 

32.  The  Need  for  Clarification  regarding  the  Non-Ordained 
Ministries 

The  exercise  of  the  non-ordained  ministries  entrusted  to  the  laity 
requires  careful  consideration.  It  seems  necessary  to  define  the  dif- 
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ference  between  the  tasks  commonly  assumed  by  the  laity  and  those 
of  ordained  ministries.  This  distinction  will  be  possible  only  after  having 
outlined  the  essential  connotations  and  characteristics  of  Church  min¬ 
istry  entrusted  to  the  laity. 

Furthermore,  it  will  be  necessary  to  address  a  series  of  questions 
which  are  of  relative  importance: 


—  Who  can  authorize  the  creation  of  such  ministries  in  the  Church? 

—  What  ought  to  be  the  manner  of  entrusting  the  laity  with  non- 
ordained  ministries?  (A  liturgical  rite  or  simply  by  a  juridical  act?) 


—  What  ought  to  be  the  duration  of  such  ministries  and  the  manner 
of  discontinuing  them? 

33.  Communio  and  Corresponsibility  of  the  Three  States  of 
THE  Christian  Life 

The  relationship  among  the  three  state  of  life,  without  entering 
into  the  doctrine  of  the  Council  of  Trent  “  on  the  pre-eminence  of  the 
virginal  and  celibate  states,  is  one  of  reciprocal  correspondence.  In  a 
certain  sense,  it  can  be  said  that  the  lay  state  in  life  is  the  state  to 
which  the  other  two  states  are  ordered;  but  it  must  likewise  be  acknowl¬ 
edged,  from  other  points  of  view,  that  the  other  states  are  in  turn, 
ordered  to  the  presbyteral  state  or  to  the  religious  state. 

Indeed,  the  states  in  life  receive  their  deep  significance  in  relation 
to  the  perfection  of  love,  the  common  goal  of  all  the  faithful.  For  this 
reason  the  one  exists  for  the  other. 

In  this  respect  each  state  in  life  fully  accomplishes  what  is  also 
essential  for  the  other  two.  The  presbyteral  state  represents  the  per¬ 
manent  guarantee  of  the  sacramental  presence  of  Christian  redemption 
in  every  place  and  time.  The  religious  state  bears  witness  to  the  demand 
of  absoluteness  intrinsic  to  the  “duty  of  being  Christian*'  which  urges 
each  of  the  faithful  to  bring  together  as  far  as  possible  “what  I  am” 
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and  “what  I  ough  to  be”.  Finally,  the  lay  state  leads  to  the  sanctifica¬ 
tion  of  all  human  conditions  in  communio  with  the  Trinity. 

This  reciprocal  correspondence  within  the  Church  communio  is  the 
proper  foundation  for  mutual  edification  and  for  the  Church  respon¬ 
sibility  held  in  common  by  the  three  states  in  life,  so  that,  in  proper 
relationship  and  distinctions,  all  might  visibly  bear  witness  to  the  charity 
of  Christ  and  to  the  Holiness  of  God:  “For  this  is  the  will  of  God,  your 
sanctification”  (1  Thess  4:3).  Indeed,  before  God  the  degree  of  holi¬ 
ness  does  not  depend  on  the  state  in  life,  but  on  the  perfection  of 
charity. 
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Part  III 


WITNESSES  OF  CHRIST  IN  THE  WORLD 

I. 

LIFE  ACCORDING  TO  THE  SPIRIT 
A)  DISCIPLES  OF  CHRIST 
34.  Unity  of  Life 

In  providing  the  basis  for  the  new  influx  of  the  laity  into  the 
Church’s  mission  in  the  apostolate,  the  replies  to  the  Lineatnenta  em¬ 
phasized  the  necessity  of  overcoming  the  separation  of  faith  from  life. 

The  reflection  of  the  Seventh  Ordinary  General  Assembly  of  the 
Synod  of  Bishops  begins  the  work  of  determining  the  ways  in  which 
every  lay  person  might  come  to  know  how  to  insert  in  a  Christian 
synthesis  all  the  realities  of  their  human  existence.®* 

Only  in  this  way  wiU  the  Christian  be  able  to  show  others  the 
path  that  leads  to  true  freedom  and  true  peace. 

This  witness  of  the  faithful  is  fulfilled  in  a  plurality  of  forms,  per¬ 
sonal  and  communal,  inspired  by  the  Spirit,  in  the  everyday  conditions 
of  life. 


35.  The  Universal  Call  to  Holiness 

The  universal  call  to  holiness  in  charity  as  taught  by  the  Second 
Vatican  Council  must  be  at  the  heart  of  the  spiritual  life  of  every  be¬ 
liever.”  Such  a  call  requires  overcoming  the  unjust  separation  of  faith 
from  life.  Indeed,  the  fullness  of  charity  implies  wholeness.  No  aspect 
of  daily  life,  therefore,  can  remain  separated  from  its  dynamism  which 
seeks  the  glory  of  the  Trinity  and  the  total  good  of  humanity. 


33 


The  mystery  of  the  Incarnation  of  the  Son  of  God — ^Who  became 
man  out  of  love  for  humanity — reveals  that  in  the  life  of  Jesus  nothing 
was  unrelated  to  his  salvific  mission.  Every  aspect  of  His  existence, 
e.g,,  His  life  in  a  family,  His  work  in  the  obscure  village  of  Nazareth, 
had  a  redemptive  meaning.  Therefore,  the  entire  daily  life  of  the  lay 
faithful  must  be  viewed  as  part  of  the  salvific  plan  of  the  Father  which 
is  brought  to  completion  through  the  Spirit. 


36.  The  '‘Following  of  Christ” 

The  need  arises,  then,  for  a  newness  of  life.  It  is  no  longer  possible 
to  live  in  the  world  as  those  who  have  not  known  the  Lord.^*  Those 
who  have  known  Him  must  act  like  Him.’^^  Christ  fulfilled  His  work 
of  redemption  through  loving  submission  to  the  will  of  the  Father,  “He 
humbled  Himself  and  became  obedient  unto  death,  even  death  on  a 
cross”  (Phil  2:8).  Therefore,  He  offered  that  sacrifice  through  which 
we  too  have  been  made  holy.^^ 

To  conduct  oneself  like  Christ — to  follow  Jesus — every  lay  person 
is  called  above  all  to  renounce  any  sinful  relationship  with  the  world 
for  love  of  the  Father.  Furthermore  it  demands  that  a  person’s  existence 
must  be  lived  in  the  spirit  of  obedience  to  the  Father’s  plan  of  salvation 
in  Christ.^ 

37.  The  Necessity  for  Discernment 

In  every  stage  of  history  the  plan  of  salvation  is  fulfilled  with  dif¬ 
ferent  features  which  correspond  to  the  current  needs  of  the  human 
family.  These  are  the  signs  of  the  times,  which  for  the  disciples  of 
Christ  are  not  simply  an  incidental  change  in  historical  conditions  and 
even  less  are  they  behavioral  standards  for  the  Christian  to  follow. 
Instead,  they  are  current  and  clear  calls  from  God  for  a  more  concrete 
Christian  response. 


Consequently  the  laity  cannot  withdraw  into  an  individualistic  search 
for  God,  but  must  commit  themselves  to  respond  to  the  current  needs 
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of  the  world:  "for  he  who  does  not  love  his  brother  whom  he  has  seen, 
cannot  love  God  whom  he  has  not  seen”  (1  John  4:20).  To  have  an 
authentic  spiritual  life,  the  Christian  must  be  able  to  discern  through 
faith  the  voice  of  Christ  who  is  calling  even  today  in  the  aspirations 
and  expectations  of  people.  Attuned  and  sympathetic  to  the  needs  of 
humanity,^  the  Christian  is  always  to  be  ready  to  respond  to  them  by 
seeking  new  and  old  solutions  to  problems. 


38.  A  Life  Style  according  to  the  Beatitudes 

Christian  service  to  others  requires  the  gift  of  oneself  in  everyday 
existence. 

Therefore,  "He  laid  down  His  life  for  us;  and  we  ought  to  lay 
down  our  lives  for  the  brethren”  (1  John  3:16).  This  fundamental 
attitude  is  translated  into  a  life  style  according  to  the  Beatitudes, 
proclaimed  by  Jesus  and  expressive  of  the  perfection  of  a  gospel  love.^ 

The  laity  follow  Christ  Who  Himself  was  poor.  Therefore,  they 
do  not  lose  heart  at  the  lack  of  temporal  goods,  nor  do  they  give  way 
to  pride  in  times  of  abundance.  Untiringly  they  seek  the  justice  of  God, 
the  basis  for  true  peace  among  people. 

For  justice’s  sake  they  are  willing  to  suffer  persecution,  while 
renouncing  every  type  of  violence.  In  the  passion  of  Christ  they  find 
the  strength  to  overcome  the  trials  of  existence,  and  in  His  resurrection, 
an  inexhaustible  source  of  joy  and  hope.*^ 

B)  GROWTH  IN  THE  LIFE  OF  GRACE 

39.  A  Continuing  Conversion 

Just  as  the  Kingdom  of  God  is  a  small  seed  that  grows  gradually 
until  it  becomes  a  big  tree  able  to  accommodate  the  birds  of  the  sky,®® 
so  the  growth  of  charity  in  the  Christian  gradually  integrates  all  the 
dimensions  of  human  existence,  placing  them  in  the  service  of  God  and 
of  humanity.  In  this  way  the  conversion  of  the  Christian  brought  about 
in  Baptism  does  not  remain  an  isolated  event  of  the  past,  but  becomes 
a  continuing  process  of  breaking  from  evil  and  of  growth  in  remaining 
close  to  Christ. 
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Not  every  tendency  opposed  to  the  Reign  of  Christ  in  the  human 
heart  is  immediately  identifiable.  What  is  needed  is  the  patient  work 
of  discernment,  of  conversion  and  of  struggle.  On  the  other  hand,  the 
heart  must  have  charity  as  its  total  life  by  constantly  opening  itself  to 
the  gifts  of  the  Spirit  and  by  a  true  development  of  the  Christian 
virtues. 

40.  The  Word  of  God 

Through  the  Word  of  God,  proclaimed  in  the  Church’s  Liturgy  and 
meditated  upon  in  a  person’s  life,  the  Father  Who  is  in  heaven  enters 
into  conversation  with  His  children  ^  and  makes  the  human  heart  able 
to  know  the  mystery  of  His  saving  will.  In  this  way  those  aspects  of 
a  personal  life  that  require  conversion  are  brought  to  light  and  the  vast 
horizons  for  transforming  the  world  are  opened. 

The  Word  of  God  is  a  ‘‘pure  and  perennial  source  of  the  spiritual 
life”.^“  Its  message,  always  current,  illuminates  the  events  of  human 
history,  preparing  the  mind  and  heart  of  people  to  receive  from  the 
Spirit  a  new  light  for  their  personal  destiny  and  the  history  of  humanity. 
Furthermore,  meditating  on  the  Word  of  God,  the  laity  learn  to  judge 
correctly  the  true  meaning  and  value  of  temporal  realities.*®^  The  grow¬ 
ing  familiarity  of  the  laity  with  the  Word  of  God  is  an  irreplaceable 
element  in  their  spiritual  life. 


41.  The  Eucharist 

The  Eucharistic  Sacrifice,  totius  Vitae  Christianae  jons  et  culmen,^^ 
must  occupy  the  central  place  in  the  lives  of  the  laity.  It  is  here  that 
they  actively  participate  both  in  the  actual  Eucharistic  celebration  and 
in  their  daily  life,  offering  to  God  the  Father  the  whole  of  their  earthly 
day  in  a  union  of  love  with  the  sacrifice  of  Christ. 

In  the  Eucharist,  Jesus  Christ  proposes  to  the  faithful  the  perfect 
model  of  charity  and  communicates  salvation,  giving  Himself  as  the 
food  of  eternal  life.  In  this  way  the  Eucharist  effects  a  detachment  from 
egoism  and  urges  a  living  of  commtmio  as  a  criterion  for  every  activity. 
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The  everyday  life  of  the  laity  acquires  an  authentic  meaning  only 
in  remaining  united  to  the  Eucharistic  Sacrifice.  There  it  reaches  its 
fulfillment  since  in  the  Eucharist  Christ  unites  to  His  own  offering 
whatever  good  the  members  of  His  Body  have  accomplished.^®^ 


42.  Communal  and  Personal  Prayer 

Prayer,  both  communal  and  personal,  is  essential  to  the  sanctifica¬ 
tion  of  the  Christian.'®^  Through  prayer  those  who  look  to  the  Trinity 
as  the  source  of  every  good,  have  their  hopes  realized;  they  seek  spiritual 
and  material  help  and  give  thanks  for  their  constant  blessings. 


In  praying  the  Christian  ought  to  be  identified  with  the  prayer  of 
Jesus  Christ,  since  it  is  only  **  through  Him  we  both  have  access  in  one 
Spirit  to  the  Father”  (Eph  2: 18). 

In  this  union  with  Christ  the  Christian  is  able  to  pray  to  the  Father 
with  the  sincerity  and  faith  characteristic  of  the  person  who  knows  he 
is  a  child  of  God.  After  the  example  of  Christ,  Who  in  prayer  sub¬ 
mitted  His  entire  life  to  the  saving  plan,  the  faithful  offer  themselves 
to  the  Father  so  that  His  Plan  might  be  realized  in  the  personal  and 
community  circumstances  of  their  lives.  Furthermore  they  ask  for  the 
grace  and  strength  of  the  Spirit  so  that  the  same  will  of  the  Father  may 
be  fulfilled  in  them. 

43.  Reconciliation  in  Sacrament 

Since  the  People  of  God  on  earth  are  in  membris  suis  peccato  ob- 
noxius)^  the  faithful  if  they  are  to  be  converted,  must  confess  their  sins 
with  a  contrite  heart  in  the  Sacrament  of  Penance.*®^ 

Furthermore  this  sacrament  is  a  source  of  hope  until  the  last  day 
of  existence  on  the  earth, since  God  the  Father  finds  His  lost  child 
there  and  restores  a  dignity  previously  had.*®®  The  Christian  is  thus 
able  again  to  respond  to  the  vocation  to  communio  and  mission  with  a 
deeper  awareness  of  personal  weakness  and  with  a  greater  conviction 
of  the  divine  mercy. 

Through  the  frequent  practice  of  sacramental  confession,  Christians 
are  able  to  purify  all  the  aspects  of  their  conscience  that  are  still  subject 
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to  the  frailty  of  sin.  Then  the  grace  of  the  Holy  Spirit  will  more  clearly 
be  manifested  in  every  aspect  of  the  life  of  Christ’s  followers,  and 
through  them  the  face  of  the  Lord  will  be  made  more  visible  for  all 
people  to  see. 


44.  Christian  Asceticism 

The  positive  reply  to  God’s  call  is  to  be  confirmed  in  the  deeds  of 
everyday  life,  since  "not  every  one  who  says  to  me,  ‘Lord,  Lord’,  shall 
enter  the  kingdom  of  heaven,  but  he  who  does  the  will  of  My  Father 
Who  is  in  heaven”  {Matt  7:21).  Therefore,  the  laity  ought  to  practice 
in  their  lives  a  courageous  asceticism,^®  proceeding  with  the  help  of  the 
Spirit  per  viam  fidei  vivae,  quae  spem  excitat  et  per  caritatem  operatur}^^ 

Their  ascetic  commitment  ought  to  be  applied  to  the  social  aspects 
of  their  everyday  life,  correcting  the  defects  that  are  an  obstacle  to 
family  peace  and  nourishing  the  spirit  of  collaboration  at  work  and  their 
availability  for  service  in  the  Church  and  civil  community.  In  this 
regard  the  virtues  that  concern  social  justice,  such  as  prudence,  honesty, 
the  spirit  of  justice,  sincerity,  courteousness  and  fortitude  are  all 
important.*” 


45.  Mary,  Mother  of  the  Spiritual  Life 

After  Christ,  the  perfect  model  of  all  spiritual  life  is  the  Blessed 
Virgin  Mary  quae,  dum  in  terris  vitam  ageret  omnibus  communem, 
familiari  cur  a  et  laboribus  plenam,  intime  semper  cum  Filio  suo  con- 
iungebatur  et  operi  Salvatoris  singulari  prorsus  modo  cooperata  est,^'^ 
In  listening  to  and  meditating  on  the  Word  of  God,  in  participating  in 
the  Eucharist,  in  prayer,  in  penitence  and  in  the  spiritual  struggle,  the 
laity  are  to  place  their  trust  in  her  protection  since  materna  sua  caritate 
de  fratribus  Filii  Sui  adhuc  peregrinantibus  necnon  in  periculis  et  angu- 
stiis  versantibus  curat,  donee  ad  felicem  patriam  perducantur}^^ 
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II. 

THE  PERSONS  ENTRUSTED  WITH  MISSION 


A)  PARTICIPATION  OF  ALL  THE  FAITHFUL  IN  THE  CHURCH'S 

MISSION 

46.  The  Church  in  the  Mission  State 

By  Her  very  nature  the  whole  Church  is  "mission-ary”.  Furthermore 
today  Her  mission  task  is  so  immense  and  decisive  that  it  calls  for  the 
participation  of  all  the  faithful.  Renewing  the  bonds  of  cotntnunio  and 
apostolic  2eal,  all  are  called  to  cooperate  ad  dilatationem  et  incrementum 
Regm  Chris ti  in  mundo}^* 

In  this  regard  the  teachings  of  Vatican  II,  received  and  put  into 
practice,  have  produced  obvious  fruit  both  in  older  and  younger 
Churches. 

The  Church  has  become  more  fully  aware  of  the  laity’s  Christian 
dignity  and  their  responsibility  in  the  apostolate.  The  laity’s  participa¬ 
tion  in  the  mission  of  the  Church  has  increased  and  become  more  varied. 


Nevertheless,  in  many  Churches  the  laity  who  are  indeed  conscious 
of  their  dignity,  and  above  all,  are  involved  in  the  mission  activity  in 
the  various  fields  of  their  daily  life  are  still  a  minority.  Too  many  are 
passive  and  confine  their  association  to  Christianity  to  ritual  moments. 
It  must  also  be  mentioned  that  a  "clericalism”  sometimes  aids  this  state 
of  affairs. 

To  place  the  entire  Church  in  a  "mission  state”  requires  an  enthu¬ 
siasm  for  a  new  evangelization  that  might  spread  to  all  the  baptized 
faithful. 

47.  Evangelization  and  Inculturation 

Ten  years  from  the  conclusion  of  the  Second  Vatican  Council,  at 
the  close  of  the  Third  Ordinary  General  Assembly  of  the  Synod  of 
Bishops,  Evangelii  Nuntiandi,  set  in  bold  relief  the  nature  of  mission 
activity,  stating  that  evangelization  expresses  the  profound  identity  of 
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the  Church  Herself  and  forms  the  essence  of  Her  mission.  To  bring 
the  Good  News  to  all  levels  of  humanity,  to  bring  about  a  change  in 
the  criteria  of  judgment,  normative  values,  interests,  ways  of  thinking 
and  patterns  of  life,  means  opening  to  the  world  and  to  all  people  the 
road  that  leads  to  complete  salvation. 

Twenty  years  after  the  Council,  the  Second  Extraordinary  Assembly 
of  the  Synod  thoroughly  examined  the  dynamics  of  “inculturation”  of 
the  Gospel.  In  virtue  of  the  principle  of  communio  which  is  capable 
of  blending  a  diversity  into  a  unity,  the  Church,  without  reverting  to 
easy  exterior  conformity,  is  in  a  stage  of  welcoming  in  a  profound  way 
those  elements  that  She  encounters  in  every  culture,  to  assimilate  them 
and  integrate  them  into  Christianity,  and  to  root  the  Christian  way  in 
different  cultures.”^ 

The  evangelization  of  culture  and  the  “inculturation”  of  the  Gospel 
are  intertwined  in  the  Church’s  mission  task  and  involve  Her  in  a  real 
sense  in  the  construction  of  a  civilization  of  truth  and  love. 

48.  Hope  for  Mission 

Within  the  framework  of  the  participation  of  all  the  faithful  in  the 
mission  of  the  Church,  the  Second  Extraordinary  Assembly  wished  to 
give  prominence  to  young  people  and  to  women. 

Young  people,  who  have  need  for  statements  of  substance  and  lofty 
ideals,  represent  a  living  incentive  for  the  Church’s  mission.  At  a  time 
in  which  they  are  faced  with  ever  greater  difficulties — ^in  the  world  of 
work  because  of  unemployment,  in  school  through  a  shortage  of 
"teachers”  and  the  lack  of  certain  criteria  for  truth — and  are  tempted 
by  hedonistic  conformism  or  by  old  ideologies,  the  Church  invites  them 
to  receive  and  energetically  continue  the  legacy  of  the  Council.  On  the 
threshold  of  the  year  2000,  the  growing  participation  of  young  people 
in  the  mission  of  the  Church — in  groups,  communities,  movements — is 
a  sign  of  hope  for  the  entire  People  of  God. 
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The  Church  has  always  shown  a  great  love  and  deep  respect  for 
children,  following  the  words  of  Christ.  They  have  the  right  to  a 
familial  atmosphere — ^both  in  society  and  in  the  Church — to  allow  them 
to  grow  not  only  in  age  but  in  wisdom  and  grace.*”  They  are  bearers 
of  the  profound  values  of  life  for  the  mission  of  the  Church  and  in  the 
building  of  a  more  humane  world. 

Also  the  participation  of  women  in  the  life  and  mission  of  the  Church 
is  often  more  vast  and  committed  than  that  of  men.  The  Churdi  wishes 
to  avoid  every  discrimination  with  regard  to  the  dignity  of  aU  the  laity 
— ^women  and  men — ^promoting  communio  in  their  proper  mission.  To 
acknowledge  and  promote  the  gifts  and  the  responsibilities  of  women 
so  that  they  might  participate  more  fully  in  the  activity  of  the  Church 
in  Her  different  tasks  in  the  apostolate  is  a  need  that  is  particularly 
felt  in  the  entire  Church  body. 


49.  The  Poor  m  the  Church’s  Mission 

The  Church,  which  is,  and  wishes  more  and  more  to  be,  the  home 
and  family  of  God,  open  to  all,  receives  the  poor  with  a  preferential 
love.  She  has  become  ever  more  aware  of  Her  mission  in  their  service 
according  to  the  true  spirit  of  the  Gospel,  and  in  listening  to  the  cry  of 
millions  of  people  in  need  and  in  expectation  of  a  true  liberation.  She 
especially  makes  Her  own  their  joys  and  sorrows,  their  anxieties  and 
their  hopes."’  With  them.  She  senses  the  deep  bonds  of  communio  and 
solidarity.  Those  who  suffer  from  poverty  and  hunger,  the  oppressed, 
the  abandoned,  the  emarginated,  those  who  suffer  from  physical  or 
psychic  infirmities,  participate  in  a  uniquely  special  way  in  the  Cross  of 
Christ  and  therefore  in  the  Church’s  mission.*” 


B)  THE  OUTLOOK  OF  THE  FAITHFUL  IN  THE  MISSION  TASK 
50.  Necessary  Attitudes 

Some  attitudes  essential  to  a  Christian  conscience  and  practice 
characterize  the  participation  of  the  laity  in  the  mission  task  of  the 
Church.  Without  them  it  is  impossible  for  the  Christian  to  bear  active 
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and  fruitful  witness  to  his  identity  whenever  the  life  of  a  person  and  the 
destiny  of  peoples  might  be  at  stake.  These  attitudes  are  an  indis¬ 
pensable  condition  if  the  laity  are  to  promote,  in  every  human  situation, 
that  process  of  inculturation  of  the  faith  which,  by  virtue  of  their  secular 
character,  they  are  called  to  fulfill  with  a  particular  commitment. 


51.  Sharing  and  Solidarity 

There  is  nothing  genuinely  human  that  does  not  find  an  echo  in  the 
heart  of  Christians.”'  The  attitude  which  includes  a  love  towards  every 
person,  a  desire  to  share  in  the  surroundings  of  every  human  life,  of 
rooting  in  every  culture,  of  a  passionate  concern  for  the  destiny  of  one’s 
own  people,  a  human  solidarity  which  knows  no  limits,  are  signs  of 
receptivity  for  the  Christian  presence.  In  fact,  humanity  is  “always” 
the  way  of  the  Church in  the  diversity  of  situations,  of  needs  and  of 
deep  expectations,  in  the  search  and  discovery  of  the  personal  meaning 
of  life,  in  the  anxious  quest  for  truth,  justice,  peace  and  happiness. 


52.  Judging  life  in  a  Christian  Manner 

To  be  present  in  everything  that  is  authentically  human  requires  an 
ability  to  judge  all  the  events  of  life  in  light  of  faith  in  Christ.  Christ 
reveals  one  person  to  another  and  manifests  to  each,  a  unique  vocation, 
dignity  and  goodness.’^  Christ  is  the  touchstone  to  all  human  experience. 


The  Christian  judgment  on  reality  teaches  a  discernment  of  the  signs 
of  truth,  of  goodness  and  of  beauty  present  in  every  human  situation. 
The  Christian  presence  must  assume  them  and  elevate  them. 


At  the  same  time  the  Christian  judgment 
of  oppression,  of  manipulations  and  alienation. 


denounces  every  form 
It  makes  a  person  see 
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that  sin  is  at  the  root  of  every  division  and  slavery,  and  urges  the  laity 
to  devote  themselves  to  a  practice  of  Christian  liberation/" 


53.  A  “Forthright”  Witnessing 

Announcing  and  witnessing  to  the  Good  News  requires  from 
Christians  an  attitude  of  forthrightness  {parresia),^  Wherever  they  live 
they  are  obliged  to  manifest  in  words  and  in  action,  the  “new  man” 
with  whom  they  have  been  clothed  in  Baptism  and  the  gifts  of  the  Holy 
Spirit  received  in  Confirmation/"  Parresia  often  endows  the  Christian 
witness  with  a  particularly  captivating  quality  which  evokes  a  wonder 
in  others  at  the  depth  of  goodwill  with  which  believers  are  able  to  give 
an  “account  for  the  hope  that  is  in  you”  (1  Peter  3: 15). 


54.  Building  with  Christian  Realism 

The  laity  are  to  commit  themselves  to  the  real  life  situation  in  which 
Providence  has  placed  them,  so  as  to  order  and  transform  the  world 
according  to  the  values  of  the  Kingdom  of  Christ.  They  are  to  be  leading 
characters  in  building  a  world  of  greater  justice,  peace  and  solidarity. 
But,  at  the  same  time,  they  must  not  forget  the  essential  fragility  nor 
the  ambivalence  always  present  in  every  human  situation.  With  an 
attitude  of  Christian  realism  they  are  to  aim  for  effectiveness  in  history 
with  the  conviction  that  every  good  deed  will  reach  fulfillment  in  Christ. 
This  authentic  “poverty  of  spirit”  is  to  convert  them  into  bearers  of 
active  hope,  which  surpasses  every  utopian  dream.  For  the  Lord  of 
history  will  in  fact  manifest  “a  new  heaven  and  a  new  earth”  in  the 
final  liberation,  which  is  at  work  even  now  among  people.*^ 


55.  In  Dialogue 

The  Qotnmunio  of  Christians  in  every  real  life  situation — district, 
school,  office,  factory,  hospital... — ^makes  the  Church  present  in  a  dia¬ 
logue  with  whomever  She  comes  in  contact.^"  This  dialogue  is  to  make 
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the  laity  particularly  conscious  above  all  of  their  responsibility  to  ecu¬ 
menism.  In  fact  the  concern  of  restoring  unity  among  Christians  touches 
each  person  according  to  one’s  own  capacity.  In  the  environment  in 
which  the  laity  are  called  to  speak,  they  are  to  make  reference  to  the 
common  gospel  heritage,  aware  that  the  responsibility  to  witness  often 
requires  Christian  to  work  together.*^ 


In  their  mission  activity,  the  laity  are  to  be  aware  that  non-Christian 
religions  possess  a  spiritual  heritage  of  great  importance,  on  which 
the  gospel  must  be  grafted.  An  authentic  witness  of  life  knows  how 
to  bring  out  the  value  of  religious  feelings  present  in  other  believers 
without  renouncing  the  demands  of  the  Gospel.*^ 

In  conclusion,  by  engaging  in  dialogue  with  those  who  seem  to  be 
indifferent  to  God  or  who  have  strayed  from  Him,  the  laity  are  to  testify 
that  the  questions  essential  to  human  existence  (the  meaning  of  life  and 
death,  of  suffering  and  work,  of  joy  and  love...)  demand  an  all-inclusive 
vision  of  the  good  of  humanity,  the  foundation  of  which  can  only  be 
found  in  God.‘^‘ 

Lay  believers  are  to  work  together  with  Christians  of  other  confes¬ 
sions  and  with  people  of  good  conscience  and  good  will,  on  every  pos¬ 
sible  occasion,  yet  without  ideological  compromises,  in  order  to  create 
a  way  of  life  that  is  more  worthy  of  the  person.*^^ 


C)  IN  COMMUNIO  FOR  MISSION 

56.  The  Laity  and  the  Mission  of  the  Local  Church 

The  laity  live  their  incorporation  in  the  one  universal  Church  in 
"local  Churches”  which  make  the  "Catholic  Church”  present  in  different 
places.*^^  The  joint  responsibility  of  the  laity  to  participate  in  the  needs 
and  pastoral  programs  of  a  diocese  involves  them  in  Her  mission 
endeavors.  The  mission  dimension  lived  in  a  concrete  manner  has  caused 
more  familiar  relationships  to  develop  within  the  community  and  par¬ 
ticularly  among  Bishops. 
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Without  prejudice  to  the  specific  pastoral  responsibility  of  ordained 
ministers,  the  laity  are  presently  participating  to  a  greater  degree  in  the 
decision-making  processes  of  the  Church. 

In  an  institutional  sense,  pastoral  councils  have  helped  to  encourage 
and  guide  this  renewed  community  dynamic  of  dialogue  and  collabora¬ 
tion  among  the  faithful.  Recommended  by  the  Council  itself, it  is 
desirable  that  their  creation  and  their  employment  should  become  more 
general  in  the  local  churches.  To  be  in  service  to  communto  and  the 
overall  mission,  the  laity  must,  in  many  cases,  overcome  some  obstacles 
which  have  commonly  characterized  this  first  phase  of  their  existence: 
an  over  emphasis  on  the  organizational  and  bureaucratic  aspects  to  the 
detriment  of  the  mission  outlook;  strong  tensions  on  questions  of  “re¬ 
presentation”  within  the  local  Church;  continuous  wavering  between 
“clericalism”  and  “false  democracy”. 

Deserving  of  special  attention  are  the  experiences  resulting  from  a 
greater  participation  of  the  laity  in  the  life  of  the  local  Church,  in 
diocesan  and  national  assemblies  or  at  Synods. 


57.  The  Laity  and  the  Mission  of  the  Parish 

The  Parish  continues  to  be  the  usual  place  of  participation  by  the 
laity  in  the  Church’s  life  and  mission.  In  parishes  they  discover  and 
constantly  live  their  character  as  People  of  God,  participating  in  the 
divine  mysteries  through  a  renewed  liturgical  and  sacramental  life.*“ 

In  the  last  20  years  the  institution  of  the  Parish  pastoral  council, 
promoted  by  Vatican  II,  has  been  followed  in  Parishes  by  a  flourishing 
of  initiatives  that  have  stimulated  the  aspect  of  the  mission  of  the  laity: 
a  liturgical  and  community  involvement;  various  schools  of  catechesis 
(pre-sacramental  catechesis,  the  catechesis  of  children,  of  young  people, 
of  families;  the  Rite  of  Christian  Initiation  for  Adults...);  charitable 
programs,  voluntary  services,  the  promotion  of  humanitarian  goals 
within  a  given  territory,  groups  of  cooperation  in  mission  and  other 
activities. 
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Yet  in  many  situations  a  great  number  of  believers  limit  themselves 
to  a  passive  presence  in  the  liturgy  and  the  sacraments  with  the  result 
that  the  parish  is  not  able  to  come  together  as  a  true  force  in  the  com¬ 
munity,  capable  of  a  real  zeal  in  service  to  the  demands  of  mission. 

The  need  for  more  intense  personal  and  community  relationships 
among  the  faithful  and  a  greater  participation  in  the  life  and  mission 
of  the  Church  has  caused  many  to  form  “small  Christian  communities” 
or  “basic  Church  communities”.  Sometimes  in  Parishes  which  cover 
large  areas  or  in  other  cases  in  densely  populated  areas  where  the  insti¬ 
tutional  presence  of  the  Church  is  still  fragile  or  only  just  beginning, 
such  experiences  have  helped  the  realization  of  the  Church’s  mission 
by  meeting  the  personal  needs  of  people.  The  Church  criteria  of  discern¬ 
ment,  concerning  this  new  manner  of  the  faithful’s  ^'cotnmunio  and  par¬ 
ticipation”  in  building  up  the  Church  have  been  stated  by  the  raagiste- 
rium  on  several  occasions.*^ 

In  this  context  the  irreplaceable  work  of  catechists  for  the  initial 
and  continuing  evangelization  of  different  countries  cannot  be  forgotten. 
With  competence  and  dedication  they  have  reached  their  twofold 
objective:  to  nurture  the  faith  and  to  become  the  point  of  contact 
between  people  and  priests.  Living  in  close  proximity  with  their  fellow 
lay  brothers  and  sisters,  they  share  with  them  a  first  hand  idea  of  the 
Church.  They  offer  them  a  pattern  of  life  worthy  of  imitation.  They 
demonstrate  that  it  is  possible  for  lay  persons  not  only  for  priests  and 
religious  to  commit  themselves  to  the  faith  and  make  sacrifices  for  it.^ 

58.  The  Laity  and  the  Mission  of  Catholic  Teaching  Insti¬ 
tutions 

It  is  impossible  to  overlook  the  activity  and  the  service  of  Catholic 
educational  institutions — of  different  grades  and  levels — for  the  complete 
formation  of  new  generations  of  the  faithful  in  Church  communio  and 
mission.  In  working  together  with  families  and  with  institutions,  they 
are  called  to  be  authentic  teaching  communities.  In  these  Catholic 
educational  facilities,  parents,  teachers  and  students  work  together  pro¬ 
fessing  and  spreading  the  Catholic  identity,  not  only  through  the  actual 
teaching  of  religion,  but  also  through  participation  in  cultural  and  com¬ 
munity  programs.^^ 
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59.  The  Laity:  Associations  and  Movements 

Various  associations,  such  as  Confraternities,  Third  Orders,  Catholic 
Action,  international  Catholic  organizations,  movements  and  groups, 
are  indeed  valuable  forms  in  Church  life  of  promoting  and  helping  to 
realize  the  laity’s  baptismal  dignity  and  their  responsibility  to  the 
apostolate.  In  the  variety  of  their  charisms,  in  their  method  of  teaching 
Christianity  and  in  their  work  in  the  apostolate,  they  nourish  and  mani¬ 
fest  a  real  fountainhead  of  holiness  among  the  Christifideles,  Such 
groups  provide  for  conversion  and  Christian  formation,  showing  them¬ 
selves  to  be  particularly  timely  and  effective  in  the  Church’s  mission 
into  the  spheres  and  environments  of  social  activity,  that  is  strongly 
influenced  by  secularism  and  oftentimes  inaccessible  for  parishes. 


Nowadays,  after  the  crisis  at  the  end  of  the  60’s,  it  is  possible  to 
speak  of  a  new  season  for  associations  among  the  faithful.  While  some 
traditional  forms  seem  to  have  actually  lost  importance  and  others  have 
passed  through  a  process  of  updating”  in  the  wake  of  the  conciliar 
renewal,  new  groups,  communities  and  Church  movements  are  emerging 
and  spreading  with  particular  vigor. 

The  novelty  and  variety  of  the  present  season  of  lay  associations 
requires  a  process  of  discernment  for  the  Church,  both  prudent  and 
timely.  In  this  case,  it  is  impossible  to  overlook  the  right  to  freedom 
of  association  amply  recognized  by  the  Second  Vatican  Council  and 
included  in  the  Revised  Code  of  Canon  Law.**  The  Council  also  recom¬ 
mended  the  promotion  of  similar  forms  of  association.”*  However,  it 
must  be  stated  that  the  Bishops,  in  union  with  the  Pope,  have  the  duty 
of  exercising  the  delicate  work  of  discerning  the  charismatic  gifts  that 
the  Spirit  lavishly  bestows  upon  the  faithful  and  which  sometimes  give 
rise  to  forms  of  association  and  initiatives  in  the  apostolate.*^^ 


60.  Criteria  for  Church  Associations 

It  is  felt  necessary  to  specify  the  criteria  that  guide  the  growth  in 
the  Church  of  various  forms  of  association  without  interferring  with 
the  work  of  Bishops  in  their  work  of  due  discernment. 
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Essentially  such  criteria  for  Church  associations  include  faithfulness 
to  the  Church  magisterium,  communto  with  the  Pope  and  the  Bishops, 
and  participation  in  the  Church’s  mission.  An  important  element  in 
evaluating  the  soundness  of  such  forms  or  associations  are  the  presence 
of  the  fruits  of  charity,  of  holiness,  of  apostolic  zeal,  of  dedication  and 
of  service  to  the  Church,  as  well  as  the  Christian  formation  of  their 
members  in  the  tasks  arising  from  their  vocation. 

There  is  a  real  concern  to  increase  the  bonds  of  communto  and  par¬ 
ticipation  of  associations  of  the  faithful  in  the  local  Churches,  under  the 
guidance  of  the  Bishops  and  in  communto  with  the  Pope  and  in  relation 
to  the  programs  and  institutions  of  the  diocese  and  to  the  particular 
dynamic  of  “inculturation”  in  the  local  situations. 

While  neither  stifling  nor  forcing  the  charisms  involved  in  the  forms 
of  these  associations,  their  teaching  methods,  their  unique  character  of 
work,  and  in  some  cases,  their  international  nature — recommended  by 
the  Council  — the  Bishops  have  the  duty  to  promote  communto  in  the 
Church  while  directing  the  contributions  of  every  aspect  of  Church  life 
toward  the  common  good. 

Finally,  it  is  necessary  to  overcome  at  the  very  heart  of  the  Christian 
community,  attitudes  of  rivalry  and  conflict,  monopoly  and  exclusion, 
while  promoting  in  the  name  of  the  principle  of  communio  a  unity  in  a 
plurality  of  forms.  Everyone  is  called  to  the  one  and  only  mission  of 
the  Church. 

61.  Consecrated  for  Mission 

Attention  must  also  be  given  to  Secular  Institutes  and  their  contribu¬ 
tion  from  their  very  beginning  to  the  mission  of  the  Church.  Indeed, 
the  call  which  is  directed  to  their  members — ^who  are  among  the  laity — 
to  a  special  consecration  according  to  the  evangelical  counsels,  makes 
them  witnesses  in  the  world  of  the  deep-rooted  commitment  to  a  life 
style  based  on  the  gospel.  The  way  of  life  united  with  the  Christian 
presence  in  contemporary  society  are  a  sign  of  the  generous  response 
of  the  laity  to  the  common  vocation  to  perfection  in  charity.  Living 
their  total  consecration  to  God  in  the  world,  the  lay  members  of  Secular 
Institutes  follow  in  an  exemplary  manner  that  aspect  of  the  Christian 
vocation  which  looks  to  the  world  to  come.  Their  witness  to  Christ 
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Who  makes  all  things  new  in  the  world  is  an  encouragement  for  all  the 
laity  to  recognize  and  accept  the  challenge  of  “being  in  the  world” 
without  “being  of  the  world”.  In  virtue  of  their  personal  readiness, 
determined  by  their  state  in  life,  and  the  formation  they  experience, 
many  members  of  Secular  Institutes  make  valid  contributions  to  the 
human  and  Christian  development  of  so  many  other  lay  faithful,  assuming 
with  them  important  responsibilities  in  the  midst  of  the  Christian 
community. 

This  theme  merits  a  particularly  thorough  consideration.  It  is  im¬ 
possible  on  the  other  hand,  to  overlook  that  there  is  an  ever-increasing 
number  of  laity  deeply  committed  to  the  evangelical  counsels,  but  who 
do  not  feel  called  to  form  or  join  a  Secular  Institute.  The  actual  state 
of  Church  life  is  rich  with  new  forms  of  lay  consecrated  life,  a  gift 
offered  to  the  Church  and  to  the  world  in  our  time  by  the  Holy  Spirit. 


III. 

THE  FIELDS  OF  MISSION  FOR  THE  LAITY 

62.  Criteria  for  a  Renewed  Presence 

Today  the  laity  are  called  to  live  in  areas  which  oftentimes  are  overly 
secularized.  They  are  called  to  assume  responsibilities  in  situations  and 
to  answer  questions  which  are  “pioneer”  in  character,  as  well  as  to 
cooperate  with  people  of  every  type  of  persuasion.  For  all  of  these 
reasons  it  is  necessary  that  the  lay  faithfuPs  experience  of  really  belonging 
to  the  Church  does  not  cease  to  grow  once  they  assume  a  temporal 
responsibility.  This  experience  of  belonging  must  continually  be  nour¬ 
ished  in  the  communion  of  fellowship.  There  is  a  need  then,  to  promote 
in  Christian  communities  an  atmosphere  more  sensitive  and  attentive  to 
welcoming,  listening,  consulting  and  seeking  to  understand  the  laity 
employed  in  various  temporal  surroundings. 

Christian  communio  by  its  very  nature  seeks  to  permeate  all  areas 
of  the  laity’s  life  in  the  world  with  an  apostolic  presence.  Therefore, 
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legitimate  diversities  reflective  of  a  plurality  of  choices  in  social  activity, 
are  to  be  ordered  toward  the  common  good  and  are  to  seek  to  avoid  a 
paralysis  in  effort  toward  working  together  with  others.*^  In  any  case 
the  social  doctrine  of  the  Church  thoroughly  studied  recently  and  rooted 
in  a  comprehensive  anthropology,  offers  important  guidelines  for  eval¬ 
uating  and  directing  activity  in  the  world.‘^® 

The  wealth  of  social  doctrine  does  not  provide  political  models 
and  technical  solutions  automatically  deducible  from  the  Gospel.  The 
Church  Herself,  whose  task  of  evangelization  also  includes  human 
development — does  not  tie  her  mission  to  any  temporal  strategy  of 
defense  or  to  the  acquisition  of  political  power.  It  is  the  task  of  the 
laity,  enlightened  by  faith  and  educated  in  social  doctrine  to  invent 
new  ways  that  lead  to  solidarity,  to  the  realization  of  the  dignity  and 
to  the  total  development  of  people  and  nations. 


63.  The  Christian  Presence  in  the  World 

Referring  to  "their  own  field”  and  to  the  "very  special  form  of 
evangelization”  of  the  laity,  the  Apostolic  Exhortation  Evangelii  'Nun- 
tiandi  spoke  of  "the  vast  and  complicated  world  of  politics,  society  and 
the  arts,  of  international  life,  of  instruments  of  social  communications 
and  also  of  other  realities,  particularly  open  to  evangelization,  such  as, 
love,  the  family,  the  education  of  children  and  adolescents,  professional 
work  and  suffering”.*^  No  area  of  human  life  or  activity  can  be  un¬ 
touched  by  the  Christian  presence.  It  is  a  question  of  evangelizing  in 
an  all-pervasive  fashion  the  total  range  of  human  experiences. 

Nonetheless  it  is  worth  highlighting  some  areas  of  human  existence 
in  which  the  laity  have  a  primary  importance. 


64.  Urgent  Questions 

Replies  to  the  Lineamenta  clearly  indicated  that  many  questions  on 
life  in  today's  society  are  increasingly  concerned  with  problems  indiscrim- 
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inately  affecting  wide  areas  of  our  planet  or  those  seriously  threatening 
specific  countries. 

In  our  times  a  renewed  presence  of  the  laity  cannot  exclude  these 
two  urgent  questions. 

The  first  series  of  questions  concerns  the  serious  and  diverse  forms 
of  discrimination  and  marginalization  suffered  by  many  persons  or  even 
entire  groups  of  persons  as  a  result  of  ethnic,  social,  economic,  political, 
cultural  or  religious  association.  While  human  rights  more  and  more 
make  their  impression  on  the  moral  conscience  of  humanity,  they  are 
at  the  same  time  degraded  by  authoritarian  and  totalitarian  regimes,  by 
subhuman  conditions  of  survival  from  a  spectre  of  hunger,  by  the  scan¬ 
dalous  continuance  of  situations  of  racial  discrimination  (apartheid),  by 
restrictions  and  persecutions  in  the  basic  area  of  religious  freedom. 
Christians  are  in  solidarity  with  the  innocent  victims  of  injustice  and 
strive  to  defend  and  promote  everywhere  the  dignity  of  every  individual 
and  of  all  people.*^^ 

A  second  series  of  problems  that  really  concerns  people  of  our  time: 
the  search  for  peace  in  a  world  increasingly  wounded  by  violence  and 
tried  by  war,  by  terrorism,  by  torture,  by  concentration  camps  and  by 
military  interference  in  politics.  The  nuclear  threat  and  the  arms  race 
weigh  heavily  on  the  destiny  of  humanity.  The  Church  is  committed  on 
the  front  line  to  the  inevitable  task  of  building  a  peace  through  con¬ 
version  of  people's  “hearts",  through  the  testimony  of  communto  and 
reconciliation  and  the  denunciation  of  all  violent  means.  The  Church 
knows  that  peace  must  be  built  on  the  foundation  of  truth,  freedom, 
justice  and  charity.*^  The  Church  is  confident  that  the  laity,  in  collabora¬ 
tion  with  all  those  who  truly  seek  peace,  might  be  capable,  without 
irenic  illusion,  of  defeating  the  culture  of  hate,  vendetta,  alienation, 
and  of  opening  up  ever5nivhere  glimmerings  of  truly  lived  fellowship.*^ 

65.  The  Reality  of  Marriage  and  the  Family 

The  family  is  of  decisive  importance  in  the  proper  well-being  of 
the  person  and  for  the  soimdness  of  the  social  framework.  Through 
family  life  animated  from  the  perspective  of  Christian  holiness,  the 
laity  are  able  to  transform  daily  life  and  render  it  more  beneficial  for 
the  human  person  both  in  urban  and  rural  areas. 
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Fidelity  to  the  indissoluble  bond  of  marriage,  respect  for  the  re¬ 
sponsibilities  of  fatherhood  and  motherhood,  the  welcome  and  the  sup¬ 
port  of  life,  the  primary  responsibility  for  the  education  of  children,  are 
the  decisive  tasks  in  which  an  important  aspect  of  the  laity’s  mission  is 
carried  out  in  their  everyday  labors.  The  Synod  of  Bishops’  “On  the 
Christian  Family  in  Today’s  World”  and  the  Apostolic  Exhortation 
Familiaris  Consortia  have  amply  illustrated  the  importance  of  this  mis¬ 
sion  in  the  Church.^ 


66.  The  World  of  Work  and  the  Economy 

Human  work,  in  its  multiple  forms,  is  the  key  to  the  social  question. 
For  this  reason  it  represents  a  decisive  priority  for  the  mission  of  the 
laity. 

The  dignity  of  the  person  and  the  principle  of  solidarity  are  par¬ 
ticularly  at  stake  in  this  area.  The  importance  of  giving  value  to  the 
already  existing  Christian  realities  in  the  world  of  work  and  of  creating 
new  ones  within  the  workers’  movements,  among  executives  and  groups 
in  between,  appears  decisive  in  light  of  the  deep  transformations  now 
taking  place  in  the  world  of  work.  Because  of  the  crisis  in  ideologies 
it  is  all  the  more  urgent  to  rediscover  the  basic  meaning  of  human  work. 

In  the  present  phase  of  world  economic  development  the  present 
systems  for  the  organization  of  work  show  themselves  incapable  of  deal¬ 
ing  with  growing  unemployment.  Furthermore  they  continue  to  hold 
vast  groups  of  humanity  or  even  entire  nations  in  a  state  of  marginaliza¬ 
tion  through  an  application  of  the  pure  logic  of  profit,  materialism  and 
consumerism  that  places  heavy  debts  on  the  shoulders  of  those  who  are 
already  poor,  representing  in  miniature  the  imbalance  prevalant  in  inter¬ 
national  economics. 

The  encyclical  Laborem  Exercens  offers  a  perspective  and  program 
which  deserve  a  more  decisive  and  creative  implementation  as  the 
observance  of  the  first  centenary  of  the  encyclical  Rerum  Novarum 
approaches. 
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67.  The  World  of  Culture  and  Science 

The  creation  and  transmission  of  culture  especially  constitute  for 
our  times  one  of  the  principle  tasks  of  social  interaction  and  social 
evolution.  Therefore,  the  Church  must  give  special  pastoral  attention 
to  the  presence  of  the  laity  in  schools  and  universities,  in  environments 
of  scientific  and  technological  research  as  well  as  in  the  field  of  the  arts 
and  humanities. 

The  extraordinary  discoveries  and  the  immense  benefits  resulting 
from  science  and  technology  have  proved  themselves  totally  insufficient 
in  supplying  answers  to  the  profound  quest  for  truth  that  stirs  in  the 
heart  of  the  human  person.  The  crisis  in  school  education  is  adequate 
proof.  This  search  for  truth  and  the  good  of  the  human  person  must 
reassert  themselves,  particularly  in  reestablishing  the  foundation  of  the 
social  sciences,  in  deepening  the  metaphysic  of  philosophy,  in  the  delicate 
fields  of  biogenetic  research,  information  systems,  robotics  and  nuclear 
energy. 

Therefore  it  is  encumbent  on  all  Christians  to  become  more  aware 
of  this  challenge  to  the  mission  of  the  Church  and  to  the  intellectual 
creativity  of  the  laity. 

68.  The  World  of  Social  Communications 

Rapid  innovations,  the  complex  development  and  far-reaching 
influence  in  formation  of  a  mentality  to  dominate,  make  the  world  of 
the  “mass  media”  a  new  frontier  for  the  mission  of  the  Church.  In 
particular,  the  responsibility  of  professionals  in  this  field  among  the 
laity,  whether  exercised  personally  or  through  the  promotion  of  ini¬ 
tiatives  arising  from  Christian  institutions,  requires  that  all  its  inherent 
value  be  acknowledged  and  supported  through  more  adequate  material, 
intellectual  and  pastoral  resources.*^^ 


There  is  an  unprecedented  urgency  for  education  in  a  critical  sense, 
motivated  by  a  passion  for  the  truth,  regarding  the  use  and  reception 
of  these  powerful  instruments  of  communication.  In  the  mass-media 
field  the  laity  must  be  defenders  of  freedom,  respect  for  the  dignity 
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of  the  human  person  and  the  growth  of  an  authentic  culture  of  peoples. 
They  are  to  reject  every  form  of  monopolizing  and  manipulation, 
especially  the  extolling  of  hatred,  violence,  eroticism,  unchecked  con¬ 
sumerism,  and  the  break  up  of  moral  values  for  the  person  and  the 
family. 


69.  The  World  of  Politics 

The  dignity  and  rights  of  the  human  person  along  with  the  responsible 
participation  of  citizens  in  public  affairs  are  the  pivotal  points  of  an 
authentic  political  activity.  For  the  laity,  involvement  in  political  life 
ought  to  be  considered  as  a  particularly  binding  obligation  in  charity 
which  seeks  the  service  of  others  in  light  of  the  common  good.*^^ 

A  skeptical  attitude  to  ^‘politics”  has  no  reasonable  foundation 
among  Christians.  However,  they  ought  to  react  against  every  mani¬ 
festation  of  idolatry  and  cynicism  toward  ‘"power”.  It  seems  particularly 
important  to  promote  among  the  laity’s  vocations,  a  political  involve¬ 
ment  which  places  Christian  values  at  the  service  of  the  human  person 
and  the  progress  of  justice  in  the  life  among  nations.  The  development 
of  international  institutions  cannot  be  overlooked  in  the  programs  of 
Christians.’^  Even  though  an  individual  Christian’s  political  choices 
involve  only  personal  or  group  responsibility  and  do  not  represent  the 
whole  Church,  Christian  communities  and  their  Bishops  are  to  be  near 
at  hand  and  kindly  disposed  to  people  in  politics  with  the  view  of 
helping  them  truly  live  their  sensitive  responsibility  in  deep  unity  with 
their  faith. 


IV. 

THE  FORMATION  OF  THE  LAITY 

70.  The  Necessity  for  Formation 

Growth  in  the  spiritual  life  and  the  commitment  for  mission  require 
that  the  laity  receive  a  well  grounded  and  complete  formation,  offered 
by  the  Church  in  a  variety  of  ways  and  at  different  stages  of  life. 

A  distinction  must  be  made  between  a  basic  working  catechesis  and 
various  types  of  a  more  specialized  continuing  formation.  The  laity’s 
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formation  ought  to  be  seen  as  an  education  to  discovering,  deepening 
and  developing  their  proper  Christian  vocation  and  mission.  There¬ 
fore,  this  formation,  if  it  is  to  be  a  complete  program  of  education,  must 
go  beyond  the  mere  teaching  of  theory  and  have  as  its  starting  point  a 
truly  experiential  life  in  the  Church.  Supported  by  the  witness  of 
Christian  saints,  this  formation  progressively  brings  to  life  a  growing 
awareness  of  the  meaning  of  belonging  to  the  Church  community. 


Formation  must  not  neglect  giving  careful  consideration  to  the 
importance  of  the  various  surroundings  in  which  the  laity  find  themselves. 

71.  Total  Formation 

The  whole  purpose  of  formation  is  the  growth  of  the  Christian 
life  in  all  its  aspects,  so  that  the  laity  may  acquire  the  knowledge  and 
dispositions  needed  to  bring  their  spiritual  life  to  maturity  and  to  fulfill 
their  tasks  in  the  apostolate.  Formation  must  be  complete  because  the 
Christian  life  is  an  organic  unity.  To  neglect  any  one  of  its  aspects  is 
to  bring  harm  to  aU  the  others.  There  is  need  therefore  to  develop  a 
knowledge  of  faith,  participation  in  the  sacraments  and  liturgy,  and 
the  workings  of  charity,  all  in  a  harmonious  manner. 


72.  The  Personal  Deepening  of  Vocation 


Formation  is  particularly  important  during  infancy  and  adolescence, 
for  it  is  in  this  period  that  the  different  choices  of  life  develop.  From 
the  period  of  infancy,  every  believer  should  learn  to  discern  the  call  of 
God,  which  indicates  where  the  divine  plan  of  salvation  is  to  be  realized. 

The  laity  need  to  be  increasingly  aware  that  to  follow  Christ  in  the 
secular  life  truly  constitutes  an  authentic  Christian  vocation. 

This  vocation  also  includes  the  mission  of  bearing  witness  to  Christ 
in  the  very  heart  of  human  society,‘“  in  addition  to  breathing  the  Christian 
spirit  into  every  earthly  reality  for  the  glory  of  God  and  the  salvation 
of  the  world. 
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A  well  grounded  spiritual  and  catechetical  formation  ought  to  know 
how  to  show  that  the  choice  of  marriage  is  a  substantial  aspect  of  the 
Christian  vocation  for  many  lay  women  and  men/^  Indeed,  in  marriage 
spouses  are  called  to  holiness.  By  God^s  design,  conjugal  love  becomes 
a  part  of  the  realization  of  the  work  of  redemption.  The  Christian 
family  becomes  the  domestic  church,  the  dwelling  of  faith  and  charity. 

Another  vocation  worthy  of  great  esteem  is  that  of  the  laity  who 
choose  to  remain  unmarried  so  as  to  dedicate  their  whole  life  to  the 
mission  of  caring  for  other  lay  Christians. 

Furthermore,  the  laity  ought  to  know  that  in  this  world  God  calls 
to  a  special  union  with  the  crucified  Christ  all  those  who  are  oppressed 
by  poverty,  bodily  weakness,  sickness  and  troubles  of  mind,  or  who 
suffer  persecution  for  justice’  sake.  Such  suffering  is  of  great  value  for 
the  good  of  the  world;  and  after  this  brief  time  of  suffering  God  Him¬ 
self  will  lead  them  to  perfection  bringing  them  to  eternal  security  and 
wholeness.^^ 

73.  The  Basic  Importance  of  Catechesis 

From  the  earliest  days  of  the  Church,  catechesis  has  always  been 
the  foundation  of  coming  to  know  the  tenets  of  the  Faith.  It  has  always 
had  an  organic  relationship  with  the  sacraments  of  initiation,  both  as 
a  preparation  for  Baptism  and  in  the  process  of  deepening  the  Baptismal 
vocation.  Such  a  catechesis  introduces  the  laity  to  all  aspects  of  the 
Mystery  of  Christ  and  life  in  the  Church,  opening  them  to  the  full  sense 
of  the  Christian  identity,  with  all  its  privileges  and  demands.*^ 

In  the  catechetical  formation  of  the  laity  it  is  necessary  to  bear  in 
mind  the  specific  character  of  their  way  of  fulfilling  their  vocation.  Com¬ 
munication  is  needed  to  instill  in  them  a  knowledge  and  disposition 
that  will  help  them  bring  their  Christian  faith  to  bear  on  all  the  situa¬ 
tions  which  form  the  fabric  of  their  lives,  above  all  those  situations  of 
family,  work,  culture,  social  and  political  life.‘^® 


74.  Continuing  Formation 

It  would  be  most  beneficial  if  the  laity  reach  a  level  of  Christian 
formation  which  corresponds  to  the  level  of  their  cultural  surroundings 
in  the  world.  Otherwise  they  run  the  risk  of  a  dangerous  imbalance: 
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their  faith  dries  up  and  they  are  no  longer  capable  of  fulfilling  their 
mission. 

For  this  reason  the  Bishops  of  the  Church  ought  to  be  concerned 
in  providing  the  opportunity  for  continuing  formation  which  would 
enrich  them  in  various  fields  (biblical,  theological,  moral,  liturgical  and 
spiritual).  Thus  the  laity  will  be  able  to  respond  to  their  social,  economic 
and  political  responsibilities  in  a  Christian  spirit  and  inculturate  the 
gospel  into  the  various  situations  of  their  daily  lives. 

Particular  attention  is  required  in  the  formation  of  the  laity  in  the 
social  teaching  of  the  Church,  until  that  moment  when  that  civilization 
of  truth  and  love  which  the  Church  wishes  to  promote  becomes  ful¬ 
filled.  The  laity  are  to  contribute  in  a  creative  manner  to  the  develop¬ 
ment  of  this  doctrine  and  to  its  application  for  the  good  of  society  as 
a  whole. 

75.  The  Importance  of  Popular  Forms  of  Religion 

Guided  by  the  Spirit  and  by  the  Church's  teaching,  the  laity  in 
many  countries  have  known  how  to  give  a  living  expression  to  the 
faith,  both  spontaneous  and  popular.  This  is  witnessed  in  customs  and 
language,  in  devotions  and  feasts,  in  the  stream  of  pilgrims  to  certain 
sanctuaries,  in  the  art  and  Christian  wisdom  of  people.  This  incultura- 
tion  of  the  faith  at  work  through  the  centuries,  is  welcomed  with  respect 
and  encouraged.  The  eventual  shortcomings  or  defects  that  can  appear 
in  these  manifestations  find  a  remedy  in  a  catechetical  effort  aimed  at 
strengthening  the  appreciation  of  the  faith  {sensus  fidei)  among  the 
people. 

76.  The  Laity  in  the  Formation  of  Others 

Many  laity,  women  and  men,  generously  assume  the  task  of  forming 
other  members  of  the  faithful.  By  means  of  lessons,  lectures  and  series 
of  conferences  on  subjects  in  which  they  have  professional  competence, 
they  can  offer  Christian  solutions  to  many  current  problems.  Above 
all  in  catechesis,  in  spiritual  counsel,  in  the  service  of  Church  com¬ 
munities  that  lack  ordained  ministers,  their  task  of  formation  takes  on 
very  special  importance. 
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These  lay  men  and  women  deserve  assurances  of  a  formation  more 
complete  and  more  deeply  personal  because  in  addition  to  seeking  to 
conform  their  lives  to  the  gospel,  they  are  attempting  to  share  with  other 
Christians  a  response  to  their  questions  and  problems. 

Therefore,  they  are  in  need  of  a  spiritual  life  firmly  rooted  in  Christ 
and  in  a  deep  sense  of  dedication  to  the  Church.  Tliey  are  to  make 
sure  that  they  cooperate  sincerely  with  the  Bishops  of  the  Church  and 
be  prepared  to  share  with  them  their  experiences,  the  progress  achieved 
and  the  difficulties  encountered.  On  the  other  hand,  they  are  to  be 
truly  open  to  the  needs  of  others,  ready  to  serve  them,  while  avoiding 
every  attitude  which  does  not  correspond  to  Christian  humility. 


77.  Priests  and  the  Formation  of  the  Laity 

Various  replies  to  the  Lineamenta  have  underlined  the  necessity 
for  all  priests  to  encourage  the  advancement  of  the  laity,  according  to 
the  impetus  given  by  the  Second  Vatican  Council.  First  of  all  priests 
ought  to  contribute  to  the  formation  of  the  laity,  fully  respecting  their 
own  vocation  and  resisting  the  temptation  to  clericalize  them  or  to 
exclude  them. 

Since  “among  the  other  gifts  of  God  which  are  found  abundantly 
among  the  faithful,  special  attention  ought  to  be  devoted  to  those  graces 
by  which  a  considerable  number  of  people  are  attracted  to  greater 
heights  of  the  spiritual  life”,'“  priests  are  to  help  the  laity  to  grow  in 
the  spiritual  life  through  a  personal  union  with  Christ  in  their  daily 
life  and  participation  in  the  life  of  the  entire  community. 

Furthermore,  “in  testing  the  spirits  to  see  if  they  be  of  God,  the 
clergy  must  discover  with  faith,  recognize  with  joy,  and  foster  with 
diligence  the  many  and  varied  charismatic  gifts  of  the  laity,  whether 
these  be  of  a  humble  or  a  more  exalted  kind”."' 

They  are  to  exercise  great  care  for  the  formation  of  the  laity  in  the 
apostolate,  pointing  out  the  importance  of  their  mission  for  the  Christian 
transformation  of  the  world  and  the  good  of  the  entire  family  of 
humanity. 

For  the  general  Christian  formation  of  all  the  People  of  God,  preach¬ 
ing,  especially  the  Sunday  homily,  has  a  decisive  importance  for  the 
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continuing  education  in  the  faith.  Priests,  therefore,  are  to  strive  to 
give  a  proper  care  to  their  preaching  in  which  they  are  to  emphasize 
strongly  in  a  suitable  manner  the  excellence  of  the  vocation  and  mission 
of  the  laity  in  the  Church  and  in  the  world. 

Today,  formation  programs  for  candidates  to  the  priesthood  must 
put  a  greater  emphasis  on  serving  the  needs  of  the  laity  and  working 
together  with  them.  Indeed,  future  priests  are  to  become  generous 
“examples  to  the  flock”  (I  Peter  5:3),  being  in  the  midst  of  the  laity 
as  the  Lord  Jesus,  who  “came  not  to  be  served  but  to  serve,  and  to 
give  His  life  as  a  ransom  for  many”  (Mt  20:28).  In  this  way  these 
men  will  bear  witness  to  the  richness  of  a  life  in  Christ  and  will  join 
their  efforts  to  those  of  the  laity,  united  together  in  accomplishing  the 
one  and  only  mission  of  the  Church.'“ 
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CONCLUSION 


78.  In  the  Church  and  in  the  World 

Twenty  years  after  the  close  of  the  Second  Vatican  Council,  the 
situation  of  the  laity  in  the  Church  and  in  the  world  reflects  the  CounciLs 
fruitfulness  and  engenders  hope  in  stiU  further  progress. 

In  the  Church,  the  laity’s  vocation  and  mission  has  been  acknow¬ 
ledged  in  a  more  explicit  and  effective  way.  In  fact,  the  ecclesiology 
of  communio,  “a  central  and  fundamental  concept  of  the  Council  docu¬ 
ments  provides  an  understanding  to  every  aspect  of  Church  life, 
revealing  that  through  communio  "there  is  a  common  dignity  of  members, 
deriving  from  their  rebirth  in  Christ,  a  common  grace  as  His  children, 
a  common  vocation  to  perfection”.*^  Precisely  for  this  reason  many 
lay  women  and  men  have  become  more  aware  of  the  magnitude  of  their 
vocation.  They  are  conscious  of  having  been  called  personally  by  God 
the  Father  to  live  as  His  child,  in  fellowship  with  others,  through  the 
love  of  Christ  and  communio  with  the  Holy  Spirit.  From  this  perspective 
they  give  generously  of  themselves,  with  a  growing  sense  of  responsi¬ 
bility,  to  the  various  expressions  of  Church  life,  both  in  its  internal 
growth  and  in  its  external  works  in  the  apostolate. 

In  the  present  world,  the  situation  of  the  laity  is  certainly  not  easy. 
In  fact,  serious  and  widespread  problems  are  not  lacking.  Hunger, 
oppression  and  war  reduce  a  part  of  humanity  to  an  inhuman  lot,  while, 
in  a  contrary  sense,  the  abundance  of  material  and  cultural  goods  pose 
dangers  of  a  different  but  no  less  fearful  variety.  Nevertheless,  even  in 
such  conditions  promises,  founded  on  the  exercise  of  communio,  provide 
encouragement.  Indeed,  if  the  hope  of  solution  for  the  grave  problems  of 
the  world  exists,  it  is  found  in  the  dynamisms  of  participation  which 
now  take  on  a  totally  new  depth  and  vigor,  even  if  they  sometimes 
diminish,  or  take  false  directions.  In  the  ecclesiology  of  communio,  the 
laity  find  incomparable  resources  to  enable  them  to  meet  the  expectations 
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of  the  world  and  courageously  to  cure  its  ills.  Their  mission  consists 
in  spreading  divine  charity  everywhere,  communicated  in  remaining 
close  to  Christ  in  faith,  and  of  drawing  men  and  women  of  our  time  to 
the  communio  which  God  offers  to  all  in  the  Church  of  Christ. 


These  points  for  reflection  and  meditation  are  submitted  to  the 
Fathers  of  the  Seventh  Ordinary  General  Assembly  of  the  Synod  of 
Bishops,  so  that,  recognizing  the  vocation  and  mission  of  the  disciples 
of  Christ  based  on  the  teachings  of  the  Second  Vatican  Council,  they 
can  effectively  be  able  to  demonstrate  to  the  laity  the  way  that  leads 
to  that  communio  “with  the  Father  and  with  his  Son”  (1  ]ohn  1:3), 
in  which  they  have  gained  entrance  through  the  Holy  Spirit,  the  Lord 
and  Giver  of  Life.‘“ 
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